R E. A s 0 N 8 


FOR BEING A 


PROTESTANT: 


A 8 E Qu EL to 4 
7 Plain Reaſons for * Chriſtian, 


— — — 


3 2 2 out f * my 3 | Rev. XV1t1. 4. 


»⸗ꝗw a * . — —— —_ —— 


* 


LONDON: 
Printed or Coo ER, at the Gl:be in Pater- 
_ nofter- Row. 


Price 6 d. or 5 5. per Dozen to ſuch as give them 
aways 


%S 


8 * A $5 . _ f - Py X '4 As, © FO . | 
Ry" 4 „ «0 
. "IX 2 
. 1 * 
: , 4 
. 2 q 1 


| 1 N RON Re * 8 Reer. vp en b * 
| 1 S VE Soo we rt bg : "AED n > % 1 
je k . ” , 


NI TR Es TM ” ws ARE, N 
& ** 4 4 7 6 Arg * 8 = 1 
* 4 P; 
s 7 
, $ 
4 , 
- 
* 
nid | 
— Si 
pee” —1 — r 1 
[| 5 
* Po 
' £ bes LE 41 
1.4 122 oo * 
Ul 
. 1 
[4 Fo * A n 
1 1 * ww 9 7 a” 
t! i * : s * 
: * ny 
. 4 ſp 1 0 
4 — 1 
. - 20 
; 
þ 
FY 
EIS 4 
* 
t 
* A 5 
4 by . + * 
N. — 
1 3, & 
4 4 * 
s *.. « \ \ 
: 5 a 
_ ; | » 8 | 
3 : * 2+ * . 2 
AR 3 . 
I 
—— : 
: Fs 2 — — 2 — — — — 5 — 2 


KH — — WATT — — — — 1 
PLAIN REASONS 
FOR BEING A 


Pp ROTESTAN T. 


E fpeak improperly, when we ſay, 
the Protęſiant Religion, for that ſounds 
as if Proteſtants had a religion by 
_ themſelves, and different from other 
Chriſtians, *Tis more proper to ſay, the Religion 
/ Prateflants, for that means only om Chriſti» 
anity, as it lies in the writings of the New Ta- 
ment, and is common to all Chriſtians, only purg- 
ed from the errors and corruptions which the 
Church of Rome had gradually introduced and 
mingled with it, and which ſeveral princes and 
ſtates agreed together to proteſ? againſt at the time 
of the Reformation. „%% ᷑ o—ñDn 
I was born and bred in a Proteſtant country and 
Proteſtant Church, and after reading ſome of the 
moſt conſiderable books on both ſides, and much 
enquiry and conſideration, have ſeen no reaſon to 
change the Proteſtant profeſſion, or be reconciled 
to the Church of Rome. I owe it to the ſatisfac- 
tion of my own mind, and the enquiries of others, 
to be able to give a reaſon of my faith, or why 
Tam a Proteſtant, and not a Papift. 7 


. A 2 be 


(4) ; 
The diſtinguiſhing principles of a Proteſtant 
he in theſe things; In the ſoverezgnty of Chriſt a- 
lone in the Chriſtian Church, as he is the head of 
his body the church, and king in his own kingdom, 
without any rival or ſubſtitute. He only has a 
Tight to preſcribe laws to his ſubjects, the appoint- 
ments of worſhip and duty, the terms of commu- 
nion with one another, and of acceptance with 
God. There is no other proper head of the church; 
for one is our maſter, even Chriſt. 
In the perfection of the ſcriptures as a rule of 
faith and duty, which were given by inſpiration 
ef God, confirmed by unqueſtionable miracles, and 


are able to make the man of God perfect, and to 


mage us wiſe to ſalvation, This is the only ſtand- 


ard of doctrines to be believed, and of Chriſtian 


worſtip and manners. This is agreeable to the 
original proteſt, and to the confeſſions of faith of all 
the Proteſtant churches. V | 

In the right of private judgment, or duty of e- 
very man to judge for himſelf, upon the beſt light 
he can get, and in the uſe of the means within 
his power. His religion muſt be his own, and 


the effect of judgment and choice, not of educa- 


tion or conſtraint : For he is the proper judge of 
his own actions, as he muft give his own account 
at laſt, and not another for him. | 
In an open profeſſion of his ſentiments, and 
_ practiſing according to them. He thinks him- 
ſelf obliged to own the convictions of his mind, 


in things of importance, upon proper occa- 


ſions, and to act in conſiſtency with them, where 


he may differ from others, tho' with modeſty and 


deference, eſpecially to thoſe in authority; and 


never to make a profeſſion contrary to them, or 


inconſiſtent with them, upon any confiderating 
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whatſoever. And as he claims this right to him- 


ſelf, he readily yields it to others, and never pre- 


tends to any other method of conviction, but by 


light and evidence, and by ſatisfying the reaſon 


and underſtanding of men. He deteſts the unchriſ-. 
tian arts of violence and reproach, never practiſed 


or warranted' by Chriſt or the Apo/tles, and con- 


trary to the genius of the Goſpel, either in him 


ſelf or in any others. 


This is the religion of Proteſtants, and ſo far I. 
reckon, J have the ſame reaſons for being a Pro- 
teſtant, which I have for being a Chr:/tian. 

I ſhall now repreſent the juſt prejudices and ex- 
ceptions I have againſt Popery; and the unjuſt and 
inſufficient exceptions of the Papiſts again{t the 
Proteſtants, Of the former I ſhall affga the fol 
lowing principal inſtances, 


T. 
_ THE Authority and Infallibility of the Churc hi. 


Thbo' this is not expreſsly defined by any general: 


Council, and ſpoken of very looſely by their doc- 
tors: yet 'tis ſtrongly inſiſted upon, and made: 
the foundation of their whole ſtructure, I under 


ſtand them to mean by it, An * ſo to de- 


& cree and to decide in all caſes of faith and man- 
ners, as that they cannot poſſibly err or miſtake- 
« in any thing about them; and that all Chriſs 


© tians are obliged to ſubmit to them as neceſſary 
to their ſalvation,” Now that this claim 


arrogant and groundleſs, is plain to me from the: 
following reaſons. VVV 

N Becauſe, in the fir ſt place, that church itſelf is- 
far from being agreed where or in whom it is. 
Yodged. The having this privilege is not a whit, of 
more importance, than the knowing who has. it.z, 


REL ol 


eee, . 
Beſides, every one of theſe different opinions is 


(6) 


nor can it poſſibly be of any uſe t "tis determined 
and known who is in poſſeſſion of it. If God had 


appointed ſuch an infallible teacher and judge, I 
conclude he has taken care to make it conſpicu- 
ouſly known, and that at leaſt there are means ſuf- 
ficiently plain and certain by which to diſtinguiſh 
him from any. other; and yet *tis as certain in fact 


that they differ in their opinions where it is lodged, 
as that they do at all lay claim toit, Nothing can 
be more abſurd, or as Archbiſhop Tillotfon expreſſes 
it *, „ nothing could have fallen out more un- 


„ Juckily, than that there ſhould be ſuch diffe- 


* rences among them, about that which they 


« pretend is the only means of ending all differ- 


liable to unanſwerable difficulties. If it is pretend- 
ed that *tis in the Pope only; then it muſt have 
been upon their on principles, in every one of 
the ſucceſſion of them, from St. Peter down to the 


preſent Pope : And yet ſeveral ages paſt before 


ever the Chriſtian Church owned, or the Popes 
themſelves pretended to infallibility. It is as cer- 
tain as hiſtory can make it, that many of them 
have erred, even in matters of faith, and pro- 


nouncing ex cathedra : That ſome. of them have 
contradicted themſelves, and reverſed their own 
decrees; and many more, the decrees of their pres 
deceſſors or competitors, when, which. has frequent- 
_ quently happened, there have been two or three of 
them at a time, equally claiming this privilege, 
Many of them are owned to have been as wicked 
and proflipate wretches as ever were born: Can it 


be thought that God would lodge infallibility in 


ſuch hands? Others of them have taught and pa- 
34] tronized, 
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ken ſingly, acknowledg'd to be fa 


(7) 
tronized, what the Church of Rome itſelf ac- 
knowledges to be hereſy : Were they infallible 
when they did ſo? To add no more, both from the 
manner in which they have from many ages paſt 
been choſen,” and from the methods they make uſe 


.of in judging and and determining about matters 
of faith, there ariſe the ſtrongeſt preſumptions, 


not only that they may err, but that they actually 


have been miſtaken, | 


If it is ſaid, that infallibility is lodg'd in general 
Councils: This too is attended with manifeſt abſur- 
dities and unſurmountable difficulties. For how can 
the meeting of any number, "Oy one of them ta- 

:lible, and liable to 
be miſled by their intereſts, paſſions, and prejudice, 


- make the collective body of them infallible ? If 'tis 
ſaid, that the Spirit of God does ſo preſide among 


them, and influence and guide their minds and con- 
ſultations, as that tho' they may every one ſingly be 
miſtaken, yet that their decrees when thus united, 
are infallibly right and true: Beſides that ſuch a 
pretence is void of any foundation in the ſcrip- 
ture; their methods of proceeding have almoſt al- 
ways been ſo manifeſtly under the influence, either 


of temporal princes, with a view to promote their 


own ſecular intereſts ; or of ambitious Popes, afraid 


of having their own power leſſened; or of intereſted 


parties, or perſons among themſelves ; that no un- 
prejudiced by-ſtander can ſuppoſe them to have 
acted under the guidance of the Spirit of God, 
And if any few of them at any time have been diſ- 
poſed to act for the glory of God, and the benefit 
of the Chriſtian Church, they have almoſt con- 
ſtantly been out- numbered, and born down by 
thoſe who acted from other principles, and with 
different views. Nor can this be thought an 8 


(8) 


dious repreſentation, ſince tis confirmed by all the 
hiſtorical accounts we have of them. 
. | Beſides, if general Councils only have this privi- 
lege, what becomes of it when there is no general 
Council ſubſiſting ? Where was. it before the 
Council of Nice, anno 325? Where has it been 
for about 180 years ſince the Council of Trent“ 
Does the Chriſtian Church never need it at other 
times? Can a general Council always be obtained, 
when the church needs it? If ſo, one cannot help 
wondering at the reluctance ſeveral Popes ſhewed- 
to the calling that at Trent, when almoſt the whole 
Chriſtian world thought it neceſſary. Or will 


it be ſaid, that in theſe intervals of Councils, 


the decrees of the former ones are an infallible guide 
to the church? This is owning that there is no 
need of having always a living viſible infallible 
judge to apply to; and if any other will ſerve the 


turn, ſurely one may ſuppoſe. the inſpired ſcrip- 


tures as fit for this purpoſe, as the written canons. 


and decrees of general Councils. 


Nor is the difficulty at all removed by ſaying, 
as ſome others in the Church of Rome do, that a 
Pope and a general Council together are infallible ; 
i. e. When a general Council is called by the Pope, 


and he preſides in it either by himſelf, or by his Le- 
gates, and confirms its decrees, then they are infalli- 


dle. But why fo? If both are fallible ſeparately, how 


can their clubbing together make them infallible ? 


The certain truth and authoritative obligatorineſs 
of the deciſions in this caſe can't be owing to the 
Council, for that is owned. to be fallible. When 


the Council has paſt the decree, and done its part; 
it comes to the Pope to be confirmed ; but can he 
who is acknowledged to. be fallible, infallibly affure 

| To | 5 | me 


(9) 


me that the Council has not erred in making this 
N | decree? It is manifeſtly impofſible. 
5 But it may be, as others of 3 ſeem to think, 
1 Þ the matter will be mended ſaying, That 
6 1 « neither the Pope nor Canal ſeparately nor to- 


„ gether, are infallible; but that when their ca- 
„ * nons and decrees are "received and ſubmitted to, 
: mn © 1 the Catholic Church, they then are infalli- 
1 y true, and abſolutely binding.“ If by the 
"= bee Church is meant, as if they ker to ** 
8 5 8 they ought to mean, the whole bod * 

+ | - thoſe throughout the world, who profeſs to believe 


11 ; | che doctrines, and obey the precepts of Chriſt and 
his Apoſtles, it does not appear to me, nor do I 
1 think it can be proved, that all of them did ever 

de receive and ſubmit to the canons and decrees of 
a any Popes, or general Councils. If by the Catho- 
lick Church they mean, as we know they do mean, 
be their own church, which to ſay the be bell of it, is 
Pr but a part, and that a very . part too, of the 
ns _Catholick Church; this is ſaying nothing more, than 
ttꝛnhat part of the Chriſtian world, who are willing to 
12> give up their own underſtandings and conſciences 
to the conduct and keeping of fallible men, do by 
receiving and ſubmitting to their canons and de- 
bes crees, make or prove thoſe things to be infallibly 
right and true, which either were not ſo, or could 
not be known to be ſo without it. But how unrea- 


c ſonable is this? Are not articles of faith, or ca- 
le? diſcipli acti falſe 
nons re ating to diſcipline or practice, true or falſe, 
the right or wrong in themſelves, antedecently to, 
1 E independently of, their being received or re- 


Qed ? Can truth and falſhood, right or wrong, 
depend upon human determination, or Our ac» 
he _quieſence i in it, or ſubmiſſion to it? If all that is 
fure Pant! is, that the Catholic Church and every 
member 


1 
member of it, cannot err in matters abſolutely 
neceſſary to ſalvation, I know no occaſion there 
is to contradict or deny it; but then if this is ad- 


mitted, it is not becauſe we apprehend, that either 


any or all the members of the church together, are 
either themſelves infallible, or can make that to be 


infallibly true, which was not fo till they received 


it; but becauſe we take our Saviour's promiſe, that 
the gates of hell ſhall not prevail againſt his church, 
to be an aſſurance to us, that he will have a church 


in the world as long as the world itſelf laſts: And 


becauſe they who err in any of thoſe things which 
are abſolutely neceſlary to de do for that 
very reaſon ceaſe to be members of that church. 
Upon the whole, ſince it does not appear, nor 
are they themſelves agreed, in whom this infalli- 


bility or unerring authority is lodged; and ſince 
every competitor for it, can and does ſo effectually 
confute the claims of all the reſt; I can't help con- 


cluding that they none of them have it. 
Beſides all this, I find the arguments and proofs 


which are alleged in ſupport of this claim, ap- 


pear to be weak and fallacious. As I find myſelf 


endowed with a faculty of judging, I can perceive # 


no vertue in believing any thing to be true, or 


: ng any thing as my duty, any farther than 
Tam convinced by reaſon and proper evidence, 
that it is truth or duty. So I muſt ever think 
myſelf obliged to aſſert my right to exerciſe this 
faculty, unleſs it can be proved that God himſelf 
has forbidden it. I find both by hiſtory and ex- 
perience, that the boldeſt pretenders to judge for 
other people, are not only liable to miſtake, but 
the moſt likely wilfully to miſlead, The world 
has been ſo groſsly impoſed upon by this ſort of 
people, that common prudence requires me to. be 
8 upon 
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ly upon my guard. By reading the New Teſtament, 
re "Th T find that Chriſt and his Apoſtles uſed a method 
d- quite different from that of the Church of Nome. 
& [ find appeals made to mens reaſon and underſtand- 
ing about thoſe very matters, which others are for 


determining by the way of authority. I meet 
ed with explications offered, proofs and illuſtrations 
nat brought to inform and convince the minds of men; 
ch, and plain precepts to ſearch, examine and judge 
rch for ourſelves, with great commendations of thoſe 
nd who did ſlo, | 
ich As for their appeal to ſcripture for proof of their 
hat infallibility, which they at the ſame time abſurdly 
ch. pretend that I cannot know is ſcripture, but by 


nor _ their determination, nor judge of the meaning of 
alli- it, but by their inter Pr etation 3 the texts they pro- 


ince duce are all foreign to the purpoſe, many of them 
ally relate to the church in general, as conſiſting of all 
con- Chriſtians, and therefore ſerve as well to prove 

that all are infallible, as that the Pope, or any o- 
roofs ther man, or aſſembly of men, is ſo. Others of 
ap- them repreſent the duty of the miniſters of the 
yſelt Chriſtian Church, and the ends for which their 
ceive office was inſtituted, without deſigning at all to in- 


e, or timate that they would never negle& the duty, nor 


than ſwerve from the deſign of their office; and yet 
ence, without ſuppoſing this, the arguments drawn from 
think hence are manifeſt fallacies, Or, laſtly, others of 
this them mean nothing more than recommendin 


imſelf proper reſpect and regard to miniſters, in the dili- 


d ex- gent and faithful execution of their office, with- 
ze for out the leaſt hint of infallibility or dominion over 
>, but our faith, Nay, among the texts quoted in this 


world controverſy, ſome are alleged to prove that infal- 


fort of Jibility is {cated in the Pope only; others in a ge- 


to be heral Council; others in the Church in general. 


upon Now 
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(612) % 
Now theſe texts either prove nothing, or prove 
|| too much, If they prove any thing, they muſt 7 
| prove ſome that the Pope, others that a general 
| Council, others that the Church in general, is 
* veſted with this privilege; and each of them muſt 
þ be true, they being ſuppoſed to be confirmed by 2 
ſcripture. t this is a great deal more than the 
i Church of Rome deſires to fee proved, or will ad- 
| mit to be true. $ 
in; In the laſt place, I cannot admit of this claim: 


becauſe before they can reaſonably make, or I ſubmit * 
to it, they muſt neceſſarily allow me to examine 
and judge for myſelf in ſo many caſes, and of ſo 
* great importance, that I think I may full as well 
1 judge for myſelf by the ſcripture rule, what I am 
| 


to believe and practiſe as a Chriſtian. Nay, and 
I have no reaſon to think they would have infring- 
ed my right, or appropriated this authority to 
* themſelves, had not pride and ambition, ſecular 
E views and worldly intereft, prompted them to it. 
j It is plain to a demonſtration, that if they would 
prove ſuch a claim from the ſcripture, to me or 
any man, not otherwiſe diſpoſed to admit it, they 

muſt firſt allow me to judge what is ſcripture, * 
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1108 and whether it is tranſmitted down to me pure and 
Ancorrupted; then to enquire into the ſenſe and 
11 meaning of it, whether they interpret it rightly, 
Bill or ſtretch and pervert it. If it belongs to the true 
11} church, I muſt firſt know what a church is, and 
"1108 how to diſtinguiſh the true one from all others. 1 
| am as ſure that they cannot be all infallibly in the 

| right, as that contradictions cannot be true, And 

f though I know of but one church which directly 


1 claims this privilege, yet if even among them there | 
| are ſeveral competitors for it, who, tho' they 


| can't all of them be in the right, yet may all of . 
| | them 


oe be. them be in the wrong, and the more likely to be 
_ ſo for their pride and inſolence; I muſt be allowed 


- 


t judge of their ſeveral pretenſions, before I know 
to whom I am to ſubmit, unleſs, at the ſame time 
8 pretend to prove the juſtice of their claim, I 
am obliged to ſubmit to it before I can ſee the 
> force of the proof. And when I am got thus far 
by judging for myſelf, I think infallibility would 
come too late, and could ſignify little or nothing. 


II. 
Dye Supremacy x the Pope. It was decreed in 

the Council of Lateran, „That the Biſhop of 
„ Rome held the ſupremacy over the univerſal 
„ church, as ſucceſſor of St. Peter, the prince of 
c the Apoſtles ; and is the vicar of Chriſt, and 
„ head of the church, and has all power commit? 
„ted to him, to feed and govern the Catholicł 
Church under Chriſt,” And accordingly all 
_ Biſhops and Converts are obliged to ſwear, ** to 
„ be faithful and obedient to St. Peter, and our 
Lord the Pope, and to receive and execute all 
“ his commands; and to acknowledge the 
„Church of Rome to be mother and miſtreſs of all 
„ churches, and to promiſe obedience to the Bi- 
„ ſhop of Rome.” ; 
Nou tis a ſufficient prejudice againſt this, that 
there is an abſolute ſilence about it in the Scrip- 
= tares and in primitive antiquity. There is no 
-: expreſs appointment, or any tolerable pretence 
for it in all the Scripture, St. Peter's being the 
rock upon which Chriſt would build his church, 


rectly muſt either relate to the Confeſſion of his Faith 
. which he had juſt been making, Thou are Chriſt, 
tney _ 


Y ; the Son of the living God, i. e. the promiſed Meſ- 


all of ſiah, which was the diſtinguiſhing article of the 
them ah 1 "Chad; 


Mt (14) 
Chriſtian diſpenſation ; and ſo it was underſtood 
by Cryſeſtom, Theodoret, and Auſtin: or, to his 

publick mini/try, in firſt preaching the Goſpel to 

the Fews and Gentiles ; which was either perſonal 
to himſelf, and could belong to no other, or was 
common to him with all the other Apoſtles, who © 
had the ſame commiſſion given to them to preach 2 
the goſpel to all nations. The keys of the kingdom x 
of heaven, and the power of binding and looſing, 
i. e. of opening the way into the Chriſtian ſtate, xe 
and declaring the will of Chriſt to the world, @: 
was given to all the Apoſtles, as well as to Peter, 
Matt. xviii. 18, John xx. 23. So the command 
to firengthen his brethren after his fall, and to feed 
his ſheep, was nothing peculiar to Peter, but com- be 


a HG A, ee 
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mon to all the Apoſtles, and to all the miniſters N 
of Chriſt too. This ſpiritual houſe is built upon er 
the foundation, not of Peter, but of the Prophets 8. 


and Apoſtles, Jeſus Chriſt himſelf being the chief cor= _ 
ner ſtone, Eph. ii. 20. And other foundation can A 
no man lay, than which is laid, which is Feſus m 
Chr:/t, 1 Cor. iii. 11. *Tis theleaſt likely of any ar 
thing in the world, that Peter, who was more fre- 
quently reproved by Chriſt than any of the reſt, 
and denied his Lord in the *moſt ſhameful manner, 
when the other Apoſtles only for /ook him 3 ſhould 
preſently be ſet at the head of them all, and made 

the ſovereign of the Chriſtian church : One would 

much rather ſuppoſe it thould have been St. John, nat 
who was always peculiarly favoured, and was the EI 
diſciple whom Jeſus loved. E: 
But there are unanſwerable reaſons againſt it. his 
*Tis ſtrange beyond all imagination, that when but 

the Apoſtle particularly reckons up the ſeveral of- 
ficers in the Chriſtian church, Eph. iv. 8. 1 Cor. 
xii. 28, that the firſt and principal one, if there * 
Was 
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> was any ſuch, ſhould be always omitted. Nay ti re 
are plain and direct intimations in the ſcripture to 
the contrary, Our Lord forbid the affectation of 
of ſuperiority among them; The kings of the earth 
exerciſe lordſhip over their ſubjects; but ye ſhall not 
be fo : but he who is greater, let him be as the young- 
er; and he who is chief, as he who ſerveth, Luke 
xxii. 24. He checks the ambition of Fames and 
John, when they affected prehemience above the 
reſt, and deſired to ſet the one on his right hand, 
and the other on the left, in his kingdom, Mark x, 
37. When they diſputed this very point among 
themſelves, who ſhould be the greateſt: He tells 
them, ¶ any man deſire to be firſt, the ſame ſhall 
be laſt of all, and ſervant of all, Mark ix. 35. 
He tells them at another time, One is your maſter 
even Chriſt, and all ye are brethren, Matt, xxiii. 
8. i. e. equal to one another “. | 
Nor did any thing of this appear among the 
- Apoftics afterwards, There was never any appeal 
made to Peter, in any matter of difterence which 
aroſe, which had been the ready and ſhorteſt end 
of controverſy, When dittentions aroſe concern- 
ing the neceſſity of circumciſing the Gentile con- 
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; I verts; Paul and Barnabas were ſent, not to Peter, 
| > but to the Apoiles and Elders at Feruſalem, Acts 
xv. 23. and they determined the matter, after a 
| > full debate, and ſent their anſwer by Paul and Bar- 
„ nabas, in the following form; The Apoſtles, and 
e © Elders, and brethren ſend greeting. Nor did the 
_ Apoſtle Peter ever pretend to any ſuperiority over 
his brethren, or ſpeak in the ſtile of a ſuperior ; 
n but only of a fellow elder, 1 Pet. v. 1. Yea, 
- 75 8 | 5 2 | the 
ho This is the language of antiouity, Hari conſort o 


4 præditi & honoris & feteſtatis, Cyp. *ioyTtuey auTw 
iS comparing St. Paul and St. Peter, Cryſt. 


In 
15 Fo 
3 4 
i 
* 
i 4% 
LF AN 


* | 9 1455 4 
- RB 
| I ? * a) 4 4 
| N . 
1 
* 
: 


: 
© +1 


the Apoſtle Paul who was not behind the chief of 8 
the Apoſtles, withſtood Peter to the face, becauſe he © 
2was to be blamed, Gal, ii. II. | 3 
Tis not certain that Peter ever reſided at ame, 
much leſs was the Biſhop of it. We never read 1 
of his being there, tho we do of his being at 77-1 
ruſalem, at Antioch, at Babylon, and Corinth, St. : 
Paul never makes mention of him in his epiſtle to 
the Church of Rome; nor in the ſeveral epiſtles 
which he wrote to the Chriſtian churches wen l 
he was at Rome, as to the Galatians, the Ephe- | 
fans, the Philippians, the Coloſſians, the ſecond to 
Timothy. Nor was it conſiſtent with the charac= 
ter of an Apoſtle to be the Biſhop of any particu- 2 
lar city; for the one required him to preach the F g 
goſpel to all nations, the other to reſide and take p 
care of a particular flock, _ J 1 


But however it was with St. Peter, there is no 
mention made of his ſucceſſor 3 nor would it be 
poſſible to make out the ſucceſſion down to the 
preſent time, after ſo great uncertainty of the hiſ=  « 
tory of the firſt age about it; and the many ſchiſms _ 
and diviſions in the Church of Rome at different 
times, and for a long while together; ſometimes 

when there was no Pope at all, ſometimes ſeveral 
Antipopes at the ſame time. Nor did any of the js 
| Biſhops of Rome pretend to a ſupremacy for feve- at 
ral ages together: but were upon a level with the m 
Biſhops of other great cities, even when the Chriſ= tl 
tian world was divided into Patriarchates; as An= m 
tioch, Alexandria, Conſtantinople, and Rome. It tl 
was gradually introduced, and came at length to fa 
be ſettled in the darkeſt ages of the Chriſtian af 
Church, againſt a great deal of contention and tl 
oppolition, and by the advantage of the wn 
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5 ( 17 ) . 
and diviſions of the Roman empire, in the ninth 
and tenth century. | | 
Z To conclude this head: The thing itfelf is ut- 
terly impracticable. There is a natural impoſſibi- 
lity for any one man to have the care and govern- 
ment of the Chriſtian Church, in all parts of the 
world, as it is ſor any one man to be the civil ſo- 
vereign of the world. "There could be no correſ- 
pondence or tranſactions, either by himſelf, or by 
others in his name, perhaps within the age of one 
man's life, eſpecially of aged perſons ; as in cafes 
of appeal, and deciſion of controverſies, &c, _ 

So great a weight laid upon fo ſlender a ground, 
and againſt ſo many ſtrong reaſons, made ſo can- 
did and modeſt a man as Archbiſhop T:llotſon, 
paſs this ſevere cenſure upon it : * This point of 
= © the Pope's Supremacy *, upon which Bellarmine 
e hath the confidence to ſay, the whole of chriſ- 
„. tianity depends, is not only indefenſible, but an 
“ impudent cauſe as ever was. undertaken. by 
learned pens.” 


i; 

Denying the right of private judgment, This 
naturally follows the two former; for if the church 
is infallible, and the Pope ſupreme head, I am not 
at liberty to judge for myſelf, but obliged to ſub- 
mit to the decrees of Councils, and the Bulls cf 
the Pope. I muſtgive up the right of judging for 
myſelf, and reſign myſelf to the conduct of o- 
thers, in what moſt of all concerns me, My 
faith and practice muſt not be according to what 
appears to me, but as others determine for me, 
tho' I don't perceive it to be right, yea tho' it 
appear to me to be wrong, Now againſt coming 
3 under 


* Preface to Dr, Barroav of the Pope's Supremacy. 
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under ſuch engagement I muſt proteſt, and my 
8 FN $ 


way of reaſoning 1s es follows, 
As I am a man 1 have a capacity of judging for 


-myſelf in all that concerns my own welfare. 


hatſoever alteration the apoſtacy has made in 
human nature for the worſe, I am till a reaſona- 
_ Gle creature, and conſequently a free agent, and 
therefore have a power to diſtinguiſh between good 
and evil, moral as well as natural; otherwiſe 
What I do, could neither be commendable or blame- 
worthy, and ſo I could not be properly under a 
law, or accountable for my actions. If I am 
told, that I have not a power to judge in matters 
of religion; it cannot be meant, that IJ am not 
capable of judging whether I ſhould be of any re- 
ligion or none; or whether I ſhould be a Chri/- 
tian or not; or whether I ſhould be a Papiſt or 
no. For all the arguments uſed by Moſes and 
the Prophets, by Chriſt and his Apoſtles, to per- 
ſuade men to fear God, and believe in Chriſt, ſup- 


poſe my 7 wage of conviction, Yea all the rea- 


ſonings of the Papiſts, by which they would per- 
ſuade me to be of their church, proceed, if they 
ſignify any thing, upon that ſuppoſition 3 other- 
wiſe they might as well addreſs themſelves to 
brutes or mere machines. To reaſon with one 
who cannot judge what is true and right, is fool- 
ing, and a ſort of profaning of reaſon. 

I it is alleged, that I am capable of judging 
when the evidences for religion, chriſtianity and 
popery, are ſet before me; but not of the parti- 


lars contained in the ſyſtems propoſed : Iafk, why 


not ? If I am capable of being convinced by argu- 
ment of the being, and perfection, and moral go- 
verment of God, which are the foundation of na- 
tural religion; if J may be reaſoned into the * 
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Hef of the reiurrection of Chriſt, and the miſſion 
of the Apoſtles, which is at the bottom of chriſ- 
tianity ; and if I may, it ſeems, be convinced by 
the force of argument, that the Church of Rome 
is infallible ; why may I not be reaſoned into the 
belief of ever thing which is neceſſary for me to 
receive as true and fit? If I am told, that the par- 
ticular doctrines of chriſtianity are beyond the 
reach of my capacity, and that I am not fit to 
judge concerning them, that is, whether they are 


to be believed or no: I anſwer, if I find them in 


the ſcripture, I have reaſon to believe them; and 
whether they appear in the goſpel, I muſt ſee with 


mine own eyes, and judge for myſelf ; being per- 


ſuaded that every thing is true which Chriſt has 
revealed, tho' it may exceed my power to account 
for the mode and manner of it, 

If *tis urged, that I cannot ander/iand the ſcrip- 
ture without an infallible guide : I anſwer, I may 


underſtand as much of them as is neceſſary to my 


ſalvation, if I am a fincere enquirer, and uſe the 
proper helps afforded me; and am not prevented 
from being ſo by ſloth, precipitance, or regard to 
temporal intereſt; or elſe to what purpoſe were 
they written ? If I ſhould be told, that I cannot 


doc this without the aſſiſtance of God's Spirit; I 


anſwer, no more can an infallible guide, If I am 


told, that ſhe only has the ſpirit to lead her into all 
truth; I cannot admit of that, becauſe I have the - 
inſpired writings as well as ſhe, and promiſed the 
help of the Spirit, as well as ſhe, 7 


If I am hereupon charged with vanity and want 


of modeſty in this pretence ; I aſk, why? Is it 


* * 
f - 
— 
1 
LOTS, 
FS. 
8 
RR 
3 
9 Iu 
* 
* 
. 
3 
* 
* 


any want of modeſty to depend upon a divine pro- 
miſe ; as, F any man will do his will, he fhall 


know of bis doctrine, whether it is of God, John 


VII. 
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vii. 17. And, Tf any man lack wiſdom, let him 
aſk it of God, who giveth to all men liberally and 
upbraideth not, and it ſhall be given to him, James 
1.5, But is it not vain and impudent to ſet up 
your private judgment againft the church: TI 


hope, if my judgment is right, it is not. If I 


am told, that it cannot be ſuppoſed, that private 
men ſhould be in the right againſt the determina- 
tion of the church; I muſt aſk, whether by the 
church they mean the majority? If not, I cannot 
imagine that numbers have any thing to do in the 
_ Caſe: Are they the ſtandard of right and wrong: 
If ſo, what had become of Abraham and the Pa- 
triarchs? How had it been with Elijah? If all the 
world were to poll, what would become of Chr:/- 


tianity? Or of Popery, if free votes among Chriſ- 


tians were to determine? ; 
I muſt then at laſt be told, that *tis an /ſential 
article of chriſtianity, that every Chriſtian muſt 
be determined by the decrees of the Church of 
Rome, the mother and miſtreſs of all churches, whe- 
ther ſhe have the majority with her or no ; which 


power would not have been intruſted with her, if 


private perſons could judge for themſelves. To 
which I only fay at preſent, If this were in the 
New Teſtament, it would eaſily be found, as a 

thing of great conſequence: But by the moſt dilt- 
_ ſearch I can make, it is not to be found; 
but in my judgment a great deal to the contrary. 
So. that having no body elſe to judge for me, I 
muſt even do it myſelf as well as I can; for I 


ſuppoſe the Church of Rome will ſupport no bo- 


dies claim but her own. 

And as I have a capacity of judging for myſelf, 
it follows, I think, that I have a right todo it. If 
God who gave me the power, has not ne 

| © 
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: the exerciſe of it, by any proper ſignification of his 
will; I muſt reckon it a wrong done me, if any 
other attempt it. I have as much reaſon ſurely, 


1 mz 
— 8 


3 But I ſhall be told, whatſoever right I may 
have, I ought however to wave for the ſake of 


3 peace. I think otherwiſe ; and my reaſon is, that I 
muſt take no indirect methods for any thing, how 


valuable ſoever it. I am not ſurely to /el/ truth 
for peace: Nor, indeed, is there any neceſſity for 
i it, I may ſure be in perfe& charity with my 
neighbour, notwithſtanding my judging for my- 
ſelf in matters of religion; or . in opini- 
on from him. I am ſure I ſhall love him never 
the leſs, for leaving me to my liberty, as I leave 
him. Yea, but they cannot love me ſo well, as 
if I ſubmitted to their conduct, They ought I 
think to love me better, for acting a reaſonable 
and honeſt part. Or if they cannot, I think tis 
their fault, not mine, It puts me in mind of Fo- 
ſepb's brethren, who could not ſpeak peaceably to 
bim, Gen, xxvii. 4. But then I ſhould not give 
> occalion to it by my ohHtinacy: That is to ſay, to 
preveut their unchriſtian malice and ill-will, I 
muſt part with a right, which I prefer to all the 
_ © treaſures of the world, and do really count unalien- 
able. At this rate I muſt give up my eſtate, and 
every property to an unjuſt invader, that I may 
not give occaſion for his robbing and plundering, 
| Or 


( 22) 


or going to law with me. But how is the peace 

broken by my modeſt differing from my neigh- ©; 
bour, and his letting me be quiet in my way? It 
will be ſaid, But it would be better for people to * 


138 
be all of one way, and all of one church: True, if an 
they could be all of one mind; but till this is Nor 
done, the other is not to be hoped for. If the upe 
church's judging for me would really make me of 5 


her mind, there would be an end of the contro- 


verſy; but pretending to believe what I do not, = 
would be only falſhood and hypocriſy, which NI. 


would prove a hopeful foundation for the peace, to 4, 
which ſo great a regard is pretended: I fay pre- 
tended, becauſe I cannot help thinking that peace 
is only the pretence, and power, with its conſe- 
quences, the thing really meant. Theſe modeſt 7 
ſucceſſors of St. Peter, aim at what St. Paul ex, 
preſly diſclaims, dominion over Chriſtians faith + * 
And what I dare ſay, St. Peter never thought of, 

_ unleſs he dropt that expreſſion incautiouſly, Nat 
lording it over God's heritage, 1 Pet. v. 3. 1 
However I am indiſpenſibly ebliged to uſe the 
power which God has given me, if I were never 
ſo willing to wave my right, and part with my 
liberty; for Chriſt ſaid, and not only to his diſci- 
ples, but to the multitude, Call no man father 
upon earth, Matt. xxiii, 9. And beſides this plain 
prohibition, and other paſſages in holy writ to the 
fame purpoſe, which they who have a talent at 
wrangling may try to evade; this appears to me 
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„5 
5 


| evident from the reaſon and nature of the thing. 4 
| If I love my eaſe fo well as to ſubmit to other peo- 1 


ples deciſions, rather than be at the pains of en- 
quiring, or for fear or love of the world, ſhould 
reſign my judgment; I ſhould make myſelf a tranſ- 
greſſar. My reaſon, underſtanding, and judg- 

ment, 


er 


er 
un 
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| ment, are talents which God has entruſted me 
with for uſe and improvement, and the nobleſt 
powers of my nature; if I hide them in a napkin, 
and run hoodwinked into prevailing opinions, I 


| wp anſwer it another day, when I ſhall be 


called to an account. I am perſuaded that the 


Fondemnation of men hereafter, will be founded 
upon this, that they did not uſe the reaſon which 
_ God gave them; but reſigned it to their own and 
other mens luſts, and corrupt inclinations, For 
"this reaſon I dare not neglect the gift which my 
Maker has given me; nor, to ſpeak as a Chriſtian, 


the unction which I have received from the Holy 
One, 1 John ii. 20. The ſpirit of a man is the 
candle of the Lord, a clear and glorious light ſet up 
3 in man for his information and direction; and 
can I be innocent, if J put it under a buſhel, or 
. beglest to uſe it ? 


And that God expects me to ut my reaſon in 
matters of religion, is to me evident from revela- 
tion. God by his prophets pleads with the peo- 


ple, reaſons and expoſtulates with them, appeals to 
- their own conſcience, refers things to their own 
impartial thoughts; Remember this, and ſhew your- 
elves men, Iaiah xlvi. 8. when he would draw 
them off from idolatry. Our Lord faid to the 


Jews, Yea, and why even of your ſelves, Judge ye 


not what is right, Luke xii. 57, And elſewhere, 
Believe me for the works ſake, as a proper reaſon 


and ground of faith. Ought not the Chriſi to ſuf- 
fer theſe things. St. Paul's epiſtles are full of cloſe 
and ftrong reaſoning which he premiſes to his ex- 
hortations. He firſt proves the facts as true, and 
the inference juſt, before he commands compli- 
ance: I ſpeak as to wiſe men, judge ye what I , 
; 11 Cor. x. 15. And the Bereans are commended 
"8 0 
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ſearched the H in the daily, to ſee whether + 1 
es 
themſelves. 


who demand implicite faith and blind obedience. 


the books they are continually publiſhing and 
to what end are they deſigned? Do they really 
appeal to our reaſon in the point, for inſtance, in ; 5 
the doctrine of Tranſubſtantiation? Or is it not 


let it go for nothing, to aſſure them with never ſo 


this, they may ſpare their arguments upon parti- BW 
cannot, I muſt not be a Papiſt, becauſe they wi 


a capacity, and right to do ſo, but am bound in du- 
ty to God to do it too. - 


« Biſhops, are to be received as of equal autho- 


* 


as of a more noble or generous ſpirit, becauſe they - 
things were ſo, in the preaching of the Apoſtles : 
his ſuppoſes that men ſhould uſe their 
underſtanding, and not refign themſelves to thoſe 


That the Church of Rome does fo is notorious ; 7 
and yet one would think that they are not fo well 
ſatisfied with their own principles and conduct, by 
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ſpreading in defence of their particular tenets. For 


all a jeſt, when after all their reaſoning, they will 


much ſincerity, that I am not, and cannot be con- 


vinced? Whether I am or no, it ſeems I muſt 


believe as the church believes, If they. can prove 'Þ 


cular doctrines; for they have me faſt: If oy 3 


not let me judge for myſelf, tho I have not only 


Their umoritten traditions, The Council of 
Trent condemns the Proteſtant doctrine, That 
ce the neceflary doctrines of Chriſtian faith, are 
& wholly contained in the Holy Scriptures ;” and 
decrees, ©** That traditions left to holy Church, 
& and derived by continual ſucceſſion of Chriſtian 


«rity with the ſcriptures, and with the ſame pi- 7 
e ous veneration and affection.” Now tradition 


* 
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is a word of great ambiguity by the abuſe of it; 
but of a plain ſenſe and good meaning, when deter- 
mined by the proper occaſion of its uſe. A 


good Proteſtant is not ſtartled or offended at it, 


when any thing is delivered us by what hand ſo- 


ever, which is worth receiving, and from whence 


any benefit can accrue. Natural reaſon is capable 


ol great diſcoveries, and happy improvements, and 


they may be handed down to others, and turn ta 
great account ; but they muſt be always ſubject to 


the examination of thoſe to whom they are offer- 
ed, or they can be of no uſe to them, Supernatu- 
ral verities may be vouchſafed to ſome perſons, to 


be publiſhed to others; but even theſe muſt be 


tried, whether they are worthy of God, from 
whom wo pretend to come; and the credentials 


of the perſon who brings them muſt be produced 


ZZ and tried; or elſe we ſhould be liable to infinite 
= deceit, and lie at the mercy of every bold pre- 
= tence. _ FH 

All revelation is tradition to thoſe to whom it 
zs ſent. In this ſenſe the Apoſtle ſpeaks of the tra- 
= dittens which they had received from him, 2 Theſſ. 
ii. 6. And exhorts them to hold the traditions 


they had been taught, whether by word, or by their 
epiſtle, 2 Theſſ. ii. 15. They did not pretend to 
receive them from the Lord, without delivering 
them to the people: And who would refuſe tradi- 
tions delivered to them by the Apoſtles? But if 


any perſon pretend traditions to draw men off 
from the worſhip of the true God, or to idola- 

trous worſhip, contrary to ſome ſure revelation 
from God, we are bound to reject them, tho' a 
miracle were wrote to confirm them, Deut. xiii. 
For God may thus prove men, whether they love 


God, and adhere to his ſure command and certain 
| 1 | truth, 


— TT 


—— ̃ As Pa FOI 


truth. Now if we are ſure that God ſpake by ho- 


which 
therefore he commanded them to ſearch the ſcrip- 


(26) 


ly men, and this both Papi/ts and Prote/tants al- 
low, in the writings of the Old and New Teſta- 


ment, we muſt adhere to this tradition, and exa- 


mine all: other traditions whatſoever, by this more 

ſure word of God. 4 | 5 

* e received the liveh oracles of God, 
eclared his will, and te/{ified of Chrift ; and 


tures, and often appealed to the writings of Aaſes. 


And when they were corrupted by other tradi- 


tions, a reformation of thoſe corruptions was at- 
tempted and enjoined by Chriſt and his Apoſtles; 


and the truly divine traditions, like Aaron's rod, 


ſwaliowed up the pretended traditions of the Few- 
z/þ Church, by which they made void the com- 


mandments of God, and debaſed his pure wor- 


ſhip. The Papiſts were not the firſt pretenders 
to eral tradition : The Scribes and Phariſees aſ- 
ſumed the ſame to themſelves, and went the ſame 


lengths. They made their traditions, that is, 
their own inventions, of equal authority with the 
ſcripture, and could and did ſay, with as much 


pride and zeal as any doctors of the Church of 


Rome, or Council of Trent: You have the ora- 


cles of God from us; you know the ſcripture by 
our teſtimony ; you muſt underſtand them in the 


| ſenſe in which weexplain them to you, or we will 
put you out of the ſynagigie, i. e. excommunicate 


and anathematiſe you. Ihe Papiſis have copied 


after them too exactly: But the reformation de- 
tected the abuſe, and brought us back to the origi- 
nal ſtandard. Nor are we beholden to the Church 


of Rome, as the ſole preſerver and diſpenſer of the 


ſcriptures ;\ but have theſe bleſſed records preſerved 


by the wiſe and good providence of God, and by 
- the 


& 
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the univerſal tradition of the Chriſtian Church: 
Not by the ſingle credit of the Church of Rome, 
who had in its pureſt ſtate only its ſnare in this 


bleſſed tradition, and has preſerved the Goſpel of 


; Chriſt, as the Fews did the Law and the Prophets, 
to their own. condemnation, when grown. corrupt 


and apoſtate. Tis a ridiculous pretence for any 
man to make, when once the fun ariſes and ap- 


pears, that we are beholden to him for ſhewing 
it us, and that we muſt in gratitude ſee things in 


the light in which he is pleaſed to place them, 


and juſt as he ſhall deſcribe them to us, and not by 


our own eyes. 


And therefore the Holy Prophets obviated all 


corruptions by remitting them to the law and the 
teſtimony, and declaring, If they ſpake not accord- 


to this. rule, it. was. becauſe there was na light in 


them, Ifaiah vii. 20. So St. John declares in the 
' cloſe of the canon of the New Teſtament, the reaſon . 
of which at leaſt extends to the whole, as well as 
to this particular book ; I teftify to every man who 
beareth the words of the __ ly 


of this bock, If 
any man add unto theſe things, God hall add to him 


the plagues which are written in this book: And if 
any man ſhall take away from the words of the 


ophecy of. this book, God ſhall take away his part 


out of the book of life, and out of the holy city, and 
from the things which are written in this bool. 
Rev. xxii. 18, 19. And accordingly we find with 
utmoſt certainty, that the true Biſhops of the 


Chriſtian Church, the antient apologiſts, and the 


ableſt defenders of Chriſtianity, in all ages, have 


reſolved their faith into the holy ſcriptures, and. 


- diſclaimed any other authority whatſoever. 


We have great reaſon to be upan our guard, 
when a pretence to the cuſtody of unwritten tra- 
4 WW . ditions, 


ditions, is made a means to ſet up a ſupreme pow- 


er, which ſhall trample upon the rights and li- 
berties of all mankind, both religious and civil; 
mutilate and alter the plain and expreſs inſtituti- 
on of Chriſt; impoſe the moſt abſurd ſenſe on 
plain and intelligible words; derogate from the me- 
rits of Chriſt, and introduce the worſhip of crea- 


tures, nay, of images, and pictures, and relicts of 


departed ſaints; appoint the worſhip of God, and 
the prayers of the church in an unknown tongue; 
dethrone kings, and ſhed the blood of multitudes, 
to ſet up an idol, which all tongues, and nations, 
and people, muſt bow down to and worſhip, up- 
on pain of death and eternal damnation. . 

I cannot conſent to have equal veneration and 
affection for the traditions of the church, as to the 


written word of God, becauſe I think they are not 
of equal value and excellency 
: have not equal evidence and proof of their coming 
from God; and becauſe *tis a great impeachment 


in themſelves,” and 


of the perfection and ſufficiency of the ſcriptures, 
to the end for which they were purpoſely writ- 
ten, to have ſo large a ſupplement of unwritten 
traditions; and becauſe they are perfectly need- 


| leſs, when we have a perfect rule already, and 
every pretence muſt be judged of by it, and ſome 


of them are in expreſs contradiction, and direct 
inconſiſtency with it; and becauſe they are liable 
to great uncertainty and juſt ſuſpicion, which have 
paſſed thro? ſo many hands, and ſo many ages to- 


_ gether ; and *tis againſt all fact and experience for 


a verbal report of ſixteen hundred years ſtanding, 


to be of equal certainty with a written record, 


and authentick hiſtory ; and laſtly, becauſe it has 
been abuſed to the worſt purpoſes, and made an 


Ke 

inſtrument of introducing the grofleſt deceit, ſu- 
perſtition, and tyranny into the Chriſtian Church. 
The immorality of their dogtrine. Nothing is 


more contrary to the purity of the Goſpel, which 


is a doctrine according to godlineſs, than their looſe 
and licentious caſuiſiry. A plain repreſentation of 


their common doctrine, drawn out of unexcep- 


tionable authors, will ſhew what methods they 
have taken to indulge men in their luſts, and at the 
ſame time to quiet their conſciences. No doctrine 
is more fully taught in ſcripture, than the /ave of 
God with all our heart, as fundamental and com- 
prehenſive of all religion; yet the Church of 
Rome - propagates doctrines, which entirely cancel 
the obligation to it. Habitual love to God is not 
neceſlary in the judgment of Bellarmine, when 
he ſaith, Certainly God hath not commanded, that 
we ſhould love him from an infuſed habit; for laws 
are not given concerning habits, but acts *, Mel- 
chior Canus, a noted Dominican, expreſsly declares, 
That there is no affirmative precept for habitual lous 
to God f. It is agreed among them, that all 
means neceſſary to ſalvation are commanded ; and 
therefore fince this is not commanded as a duty, 
it is not neceſſary as a means. 1 5 3 
But, perhaps, by ſome ſubtilties they may hope 
to obſcure this doctrine, and render it leſs ſhock- 
ing; let us therefore enquire what their doctrine is 
as to actual love. Here ſome expreſsly ſay, that 
the command to love God, is not obliging, and fa 
make it none. Thus Stapleton, a man of charac- 
ter in his time, The precept of loving Gd with all 
2 OR | C3 | cur 
De grat. & lib, arbit, I. 6. c. 7. P. 664. 
J Part IV. Preled. i 
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mind is dofirinal, and not binding others x. Others 
think we are obliged to love him; but are not agreed 
about the time, when we are obliged to put forth 


this act of love. Not after /in, nor on the receipt 
of blelſings; not on the days of ſolemn worſhip, 


nor in any part of it; but ſome of them think it 
may be requiſite once in d years, and give this 


reaſon for it; becauſe the time of loving God is not 
determined, but left to the judgment of the wiſe ; and 
thus wiſe divines have thought F. There were 


many in the time of the Council of Trent, wha 
held it ſufficient, to love God actually but once in 
a life-time; and as for that ſingle act, they leave 


us at liberty, ſo that it be but before we die, and 
in the loweſt degree. = 3 

But it may be ſaid, theſe are the doctrines of 
particular men, for which the church is no way 
accountable. But the Council of Trent hath de- 


termined, That attrition with the ſacrameut 4 : 
0 


Penance, will excuſe any man from any ſin; and 
from the want of actual love to God, whether li- 


Ving or dying. So that if a man at the point of 
death, who never loved God all his days, ſhould 
aſk his confeſlor, whether it was neceſſary he 
ſhould love him now; the anſwer muſt be, that 
according to the Council of Trent, it was need- 


leſs; for that attrition with the ſacrament of pe- 


nance is ſufficient to bring any into a ſtate of grace 
nn,, d EAI ET 
This attrition, on which ſo much is made to de- 
pend, is deſcribed as the /awe/t degree of forrow, 
ariſing from a view of fin, as it is-diſagreeable to 
_ reaſon, or from fear of hell, or dread of temporal 


puniſhment ; as loſs of health, credit, eſtate, even 


De Juſlif, 1.6; 


4 


f Petr. a Sidos. Sum. de 1. Precept. 44 


ſuch 


3 (327. SE 
ſuch as was in Judas *. Upon this the Council 

ſays, that the ſinner makes his way to righteouſ- 
neſs ; and altho* without the ſacrament of penance, 
attrition cannot by itſelf bring a ſinner to juſtifi- 
cation, yet it diſpoſeth him to obtain the grace of 

God in that ſacrament. Bellarmine quotes this, 
juſtifying the received opinion of divines, * That 


c“ attrition ariſing out of fear, is a diſpoſition to 
= <« juſtification; and the ſacrament being added, 


« doth truly juſtify f.“ What doctrines can be 
more immoral than teaching, that tho' Chriſtians 


: neglect the great duties of religion, and live in 


acts of wickedneſs directly contrary to it, yet that 


they may be ſaved by a device of the church's own 
invention? All fins are hereby made ſafe, all du- 
ties needleſs. A man may live in the practice of 
= wickedneſs, and yet be ſaved. . 


Nothing is more plain from the light of nature 


and revelation, than that God is to be worſhipped 
in a manner worthy of himſelf, and ſuitably to his 
nature: Gd is a Spirit, and muſt be worſhipped in 


L Lb Spirit and Truth. But the doctrines of the Papi/ts 


| * Seff. XIV. c. 4. 


make it needleſs to worſhip God with any act of 


the mind or will, or, as they call it, attention or in- 
tention. They neither need to mind God in their 
ſervice, nor the matter, nor the ſenſe, nor the 


words, A purpoſe to do it is enough, tho' it be not 
performed: This is the doctrine of Aquinas, whom 

the reft commonly follow. © Attention is not 
ee neceſſary all the while, but the virtue of the 
s firſt intention with which a man comes to pray- 
er, renders the whole prayer meritorious 3.“ 
Attention is of three ſorts; to the words, ſo as not 


to 


+ De Penit. p. 972. 


Lene bein 5, 4 Ort Yo, „ 


i 2 
to err in pronouncing them; to the ſenſe of the 
words; to the object prayed to; Bellarmine ex- 
| preſsly aſſerts, "That any of theſe is ſufficient, 
| cc even the firſt, tho? it is of leaſt importance 
If this is true, then it is not needful to worſhip 
| God, or to intend it, It is not required that you 
ſhould either mind the thing prayed for, or the God 
you pray to, or the ſenſe of the words you pro- 
nounce : It will be ſufficient if you do not err in 
[| pronouncing them. Sylvefter, maſter of the ſacred 
l apoſtolical palace, and a great champion | againſt 
1 Luther, in his book dedicated to Leo the tenth, ex- 
I preſsly declares, That to pray with attention in 
1 <« their canonical hours, is not required by God's 
„ law, and that attention is not under the pre- 
l $ cept}. Let 2 
1 No attention or devotion of mind, no reverence 
I of God or ſincerity of intention is neceſſary. The 
i: heart may be afar off, while they do ſomething be- 
| fore and about God, which they call worſhip, and | 
| they may be accepted tho they know not what 
| they do, nor mind what they are about. Their 
ö confining their worſhip to an unknown tongue, 
makes it neceſſary to teach this doctrine, and un- 
avoidable for the people to worſhip otherwiſe. And 
what ſort of people are they, who make the love 
and worſhip of God needleſs, and take the moſt 
effectual courſe that he ſhould have none? Had 
the firſt defenders of Chriſtianity talked in this ; 
manner of the worſhip of God, how would Cel- . 
ſus and Julian have triumphed, and challenged | 
them to produce any philſopher, who treated the M*' 
ſubject with ſo little reverence? They needed not 10 
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* De Bon. Operib. B. v. c. 10. P. 1026 
I Sum. v. hor. n. 13. „ 
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E 
* have perſecuted, they might eaſily have hiſſed ſuch 


2 doctrine out of the world. 1 
t, Whatever tends to encourage injuſtice and un- 
KL charitableneſs towards men, muſt be immoral, The 


ip Papiſis who have looſed the bonds we are under 
ou to the love and worſhip of God, have introduc- 
ed a ſet of notions which will juſtify the greateſt 
treachery, perfidy, barbarity and uncharitableneſs 


o- 
in towards their fellow- creatures. To make à pro- 
ed RB miſe without an intention to be obliged, is but a de- 
aft I. nal crime, 19 no great hurt be done or intended to 
x- ethers *. He promiſes, but does not intend to per- 
in form, whilſt he labours to perſuade others of his 
4's fidelity; neither is he bound to it. Such is their 
re- regard to common hone/ly, If men ſhould take 
the liberty this doctrine gives, human ſociety muſt 
ice break up, all confidence in promiſes and aſſur- 
ances vaniſh. . A man may promiſe, and not in- 


tend to promiſe, and ſo cheat; or he may deny 
ind that he promiſed, and ſe he; and ſwear that he 
hat did not, and ſo be gerjured innocently f. The 
\eir Worſt perfidiouſneſs in the world may be excuſed 
ue, thro' ignorance of the fact, or thro' forgetfulneſs : 
un- f a man forget to be honeſt, he may be inno- 
\nd cently a rogue, ) or for any cauſe which he thinks 
ove RR 7aſonable t. Such, a one may not only break his 
noſt word when there is ſome reaſonable cauſe, but 
Had when there is any which /eemeth ſo to him, He 
this who promiſes, without a mind or intention to 
Cel. oblige himſelf, is not bound in conſcience to 
med perform it ||.” Honeſt Heathens would bluſh 


Hat ſuch deciſions, and the world would be re- 


| not op to the moſt wretched condition if they 
have hould prevail. There 


= * Sylveſter V. Part 4. + Navar. 
r Cajetan- Sum. V. perſidia. 
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There is evidence of their practice of this doc- 
trine in the conclave itſelf. In the vacancies of 
the See of Rome, the Cardinals uſed to enter into 
certain mutual promiſes to reform the papal go- 


vernment, which all ſwear to perform if they are 
advanced to the Popedom; tho? it appears from all 


preceeding examples, that he ſwears with a mind 


not to keep it; for as ſoon as he is elected, he de- 
clares, that he could not bind himſelf, and that 
now he has gained the Papacy, he cannot be 
bound by others. A remarkable inſtance of this 

we have in Paul IV. who reſolving to break one 
of the capitulation he had ſworn to a little be- 4 

fore, and ſome of the Cardinals putting him in 

mind of his oath, he declared in conſiſtory, that 
tis an article of faith, that the Pope cannot be 
bound, and much leſs can bind himſelf; and to 
ſay otherwiſe is a manifeſt hereſy ; and threatened |” 
the inquiſition to any who ſhould hold wa ”'Þ 
The doctrine of mental r ervation,ſo mich en- 
eouraged, opens a door for all manner of injuſtice I 
and deceit ; and no oath can be contrived in any Þ 
terms which they do not ſwallow, and then evade 
the obligation by ſome ſecret i in the taking 5 


Obarity towards our fellow. ereatures, ſtands | f 
ay recommended i in the Goſpel; but is ſadly 
debaſed, in both its parts, in the Church of Rome. 
Cajetan tells us, That the command to love our 
neighbour as ourſelves 1 obliges us not to a love of © 


charity, not to that 
thought to be the duty of Chriſtians, enjoined by | 


their Lord and Maſter. By the doctrine of Agui- = 
: nas, the precept requires no N act of love to 
our? 

* Father Pauls Hiſtory of the Council of Trent, . ; 


B. 1. p. 71. B. 5. p. 396. , 


pecial love which was always V 
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aur brother; no formal or internal act at all, nor 
) 1 zny external, which will ſignify more than the 
want of harred. Others ſay, there is no affirma- 
> tive precept for the love of our neighbour, no time 
for it; it is enough if we do nothing againſt him. 
d Thus the great duty of the law and the prophets, 
bh 4 and of the Goſpel of Chriſt, is cut off at once, 
it and we perform it by doing nothing, and tho' we 
—_ neither will, nor do good to them, provided we do 
on them u0 mi [chief 


ae 7 As to the acts of mercy in relieving the * 


8 


. To gent, it is ſcarce to be diſcovered, whether accord 
in ing to their doctrine, there is any neceſſity for it 


| at all. Cardinal Fry ang tells us, bo omit thoſe 


are in extreme neceſſity; : — not in common want 


ing E ries, unleſs we relieve them; and that not by the 
ads © party's word, but by the teſtimony of eye-witneſ- 
ly © ſes, or by moral certainty, Nay, if there is a pro- 
—_ bility that any other perſon will relieve the object 
= ready to ſtarve, he may leave him to the merc 

e of of others, without doing any thing himſelf, Thus 
ways by. while each one exhorts another, the poor ma pe- 


2 ceffity tis ſufficient to let, or ſell, or lend them; 
e to ſo that if a man were in ſuch extremity for bread, 


our 28 ©2 ſel] his ſon to buy it, no Chriſtian is bound 
in that caſe to give him relief freely, but tis enough _ 


rene, to let him have it for the fale of his child. 4 
| L  Knoaw- 


| and caſualties provide for. 2. When the poor 


wh but what is extraordinary, That 1s, when it 
"7 18 apparent that they will die for want of neceſſa- 


ignorance of their teachers is aſtoniſhing. Of the 


: Knowledge and holineſs are the great ornamenis 
of the human mind, and neceſſary to the good 
neſs of the heart, and the ſeeing God; but tha 
Papiſts have taken care to ſecure heaven to their 
followers without either. The church makes it 


impoſſible for the people to attain knowledge, ſince 
not only the Proteſtant verſions of the bible, but 


their own wretched tranſlation, are in the Index of 


forbidden books of Pius IV. and *tis an unpardon- 


able ſin for any to read them without a licenſe 


from a Biſhop or Inquiſitor. And as if this were 


too much, in the after edition of Clement IV. it 


is declared, That all power of granting ſuch li- 


c cences is taken away“. Bellarmine ſays, That | 


c the greateſt part of the faithful ſcarce apprehend | 


cc any thing beſides the bare ſound of the words, 


c and yet are deſervedly accounted believers +.” 


They need not know what they are to pray for, or 
whom they pray to. The Clergy when they are 


at divine ſervice, tho' they underſtand not 


< what they ſay, yet do not ſin 4. In the Miſ- 
ſal eftabliſhed by Pius V. and Clement VIII. 


every ſyllable is diſtinctly mafked, to direct the 


ſounding long or ſhort. They who managed the 


controverſy for the Papiſts at Ratiſbon 1601, main- 


tained that the people are ſubject to'their teachers ; 
that if they err, the people may and ought to err 
with them ||. * . 
According to this ſcheme, the leaders may carry 
the people whether they pleaſe without ſuſpicion, 
and the people may follow without danger. The 


Bi- 


* Azor. Juſt, Mor. Part. I. 1. 8. c. 26. 
De Juſtif. I. 1. c. 7. p. 705. | 

I Jacob. de Graf. poor 
I Hungerus, Volſorus. 


(37) 
Biſhops who compoſed the Council of Trent, 
« Very few of them had knowledge in theology ; 


: “% and not any of them remarkable for learn- 
j « ing “.“ Theſe were the perſons who were to 
8 form articles of faith for the Chriſtian Church, 
8 which all were to be damned who did not believe; 
t when they who made them were ſo ignorant, that 


they knew not what they decreed. The ignorance 
of the Popes themſelves is freely owned by their own 


3 "uy 


9 writers. Many of them have not gone ſo far as 
i their grammar, and been ſo ignorant that they 
ie could not ſpeak their own names in Latin, And 
when we are ready to wonder at this, they tell us, 
it | to {top our mouths, that God did open the mouth 


d of Balaam's als Tf. 
As to Holineſs of heart and life, the Papiſts by 


** their unſcriptural diviſion of fin into venzal and 
4 mortal, have made a way to heaven for the moſt a- 
* bandoned wretches. If a man ſnould blaſpheme 
t God, curſe Chriſt, renounce the faith, murder 
bis own father, raviſh his mother; yet if he do it 
] not with a perfection of judgment, deliberation and 
* conſent, it is but a imall fault. He may eaſily 
* meet with many things which will take off this 
* uilt; ignorance, drowſineſs, inconſiderateneſs, 
8; diſorder by drink, negligence, forgetfulneſs, pre- 
rr cipitancy, levity, pafiion, cuſtoms, habit, will 
ſerve to excuſe any wickedneis from mortal guilt, 
ry How needleſs is holineſs in that church, ſince they 
n, may not only neglect acts of piety, righteouſneſs 
ke and common honeſty, but live in practices oppo- 
he ſite and inconſiſtent with them! Their doctrine 


gives encouragement to live in them without con- 
ſcience, and die in them without repentance. 

8 | Their 

* Paul. Hiſt. p. 163. * hed 

+ Platin. de vitis Pap. Boſius de ſign. L. XVI. c. 9. 
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Their beſt Authors teach that OY ee yenial 


C ſins may conſiſt with the love of God, and do not 
« impair. the habit of charity *.” | Theſe fins are 


not againſt the law, but beſides it. And ©. all the 


« venial ſins in the world, if they met toge- 
u. ther in one man, would not amount to ſo much 
c, as one damning fin T: And God would be 
Snape if he ſhould puniſh any for them 4.” A 
man may. die with refolution to continue in 
& vena ſin, if he ſhould live ; and breathe out his 
«. foul with complacency j in thoſe ſins, and yet be 
c ſaved ||.” 
To conclude, The decretals, which are the law of 
the church, and over-rule all other laws, natu- 


8 divine and civil, deprive hereticks imme- 


diately of all due fidelity, right, duty and obferv- 
ance, which any whoever do owe them. Nay, 
they allow any man to il them without danger of 
murder. Baronius tells us **, that Urban II. de- 
clared, (That they are not guilty of murder who 
kill any who are excommunicated - FF,” and 
commends him. Now all hereticks are ex com- 
municate by the Council of Lateran, under In- 
nocent II. And this ſentence is denounced in a ſo- 
lemn, manner, once ayear, by the Pope ; particu- 
larly againſt us here in England : of which Car- 


dinal Barbarini thought fit to give ſpecial notice 


to the 1ri/h, in the reign of King Charles II. How 
much are we beholden to them, that we are per- 
mitted: to live ? 
* Bellarm. de Amifl 0 + 
rm. de Ami tic. . n n HE 
＋ De Inſtit. L. IV. FT 1 f 1 
f De Amiſſ p. 91. 
| De Purg. 7 1396 —— 1 0. 
* De Grat Gloff. L. II. c. 4 
Tt Apna, 4 


n 
4 A 
. 
: 5 do, 
5 5 BT 


(39) 
Thus a man, according to their principles, may 
be holy enough to go to heaven, who in the account 
of ſober heathens, would be eſteemed a monſter. 
If a man had a mind to render the Chriſtian. name 


odious to the ſober part of the world, and make 
men believe that Chriſt was the mini/ter of fin, and 
the Goſpel deſigned to debauch mankind ; let him 


only perſuade them that the maxims of the Papiſts 


are agreeable to the doctrine of Chrift, But they 
may as eaſily prove light to be darkneſs, . and the 
_ Alcoran to be the Goſpel, as to prove a conformi- 


ty between their impure ſcheine, and the plain de- 
clarations of the Goſpel of Feſus. | 


The abſurdity of Tranſub/tantim, A conſiderable 


/ prejudice againſt Popery, and what would be alone 
a ſufficient reaſon for being a Proteſtant, is their 
doctrine of Tranſub/tantiation z which is grounded 
upon the literal ſenſe of the words of the inſtitution, 
: This is my body; which they conſtrue to this ſenſe ® : 
That the whole ſubſtance of bread is turned into the 
body of Chriſt; and the whole fub/tance of wine into 
hig blood: ſo that there is no more bread and wine, 
but only the accidents of them remaining; it 
becomes the real natural body of Chriſt, the 
fame in which he ſuffered upon the croſs, and 
which is now glorified in heaven. 


Now this is pretended without any 
reaſon, and againſt all the reaſon in the world. 
There is no ſufficient reaſon for it; for the words 
are evidently figurative, agreeable to the cuſtom 
of the eaſtern countries, and our Lord's uſual man- 
ner of expreſſion concerning himſelf; as, I am 


the wine, the door, &c. which no man ever pre- 
1 | DD 2 ee 


* Concil Trident. 


— 


ſufficient | 


| 
; 
: 
| 
| 
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tended to underſtand in a literal ſenſe, and for 
which there is the ſame reaſon, as for this. There 
is the higheſt neceſſity, and greateſt propriety in 
underſtanding them in a figurative ſenſe, from the 
nature of a of canta as well as of a parable ; 
and to underſtand them otherwiſe, would make the 
expreſſion Foreign to the ſubject ſpoken of, and to 
involve the greateſt abſurdity, 

It was particularly agreeable to the nature of the 
action our Lord was now about, who had been 
juſt celebrating the paſſover with his diſciples, 
where the cating the paſchal lamb was expreſsly 

called the Lord's Paſſover, Exod. xii. 2. And the 
eating bread, and drinking wine, might as fitly ſig- 
nify the body and blood of Chriſt ; as the eating a 
lamb, fignify the action of the deſtroying angel 
paſſing over the houſes of the {/raelttes. And 
there needed no particular explication immediatel 
after the celebration of the paſſover, where a like 
, expreſſion was conſtantly uſed, Beſides, that this 
makes it of a piece with the other expreſſions of 
the inftitution, which are allowed to be figurative; 
as, This cup is the New Teſtament in my blood; 
which is underſtood only of fignifying, or ſealing 
it, not literally of the thing itſelf. And ſurely 
theſe words, This is my body, may as well be under- 
| Rood in a figurative ſenſe, and aught to be fo, for 
the ſame W Tis not ſufficient in ſuch a caſe 
as this, where the literal ſenſe would be ſo manifeſt- 
ly abſurd, to ſhew that the words may be fo un- 
derſtood, or are capable of ſuch a ſenſe ; but tis 


incumbent upon them to prove, that tis a neceſ= i 


fary ſenſe, and muſt be ſo underſtood, and are not 
capable of any other ſenſe. 8 
And, eſpecially, ſtill when this ſenſe of the 
words can only agree to the de/ign of the ſolemnity 
10 
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to which they are applied ; which was to be a me- 


morial of the death of Chriſt, or, @ doing this in 
remembrance of him, The Apoſtles muſt neceſla- 
rily have this apprehenſion of it from the nature 
of the thing, and the uſe of their own facraments, 
and could never poſſibly underſtand it in the ſenie 
of Tranſub/tantiation, which was a thing never be- 
fore heard of in the world, unleſs it had: been par- 
ticularly ſignified and declared to them to this pur- 
poſe: I mean, this bread, which I now hold ein 


e my hands, is my real natural body, which you 


© now fee before you, and not the memorial, or 
© ſignification of it, which you would naturally 
& be led to think, and which your ſacraments. 
& were always underſtood to be.” And even ſuch 
a. declaration would have been a contradiction. to 
the natural revelation of the will of God to. the. 
world; and have done more to deſtroy the credit 
of a poſitive revelation, than to prove the truth of 
any particular doctrine in it. | | 
But beſides this, tis contrary to all reaſon, and. 
the moſt manifeſt abſurdity: For *tis contrary to 
all mens ſenſes and experience, to their ſeeing, 


ſmelling, feeling ; which are the only means of our 


knowing, ſenſible things, and by which the under- 
ſtanding perceives them; and would introduce a 
neceſſary unavoidable deceit and deluſion, by the 


very conſtitution of our nature, and by the Au- 


thor of nature himſelf. | 9 
It deftroys the great evidence for the truth f 
Chriftianity, and by which it firſt prevailed, , and 


| has been ſupported in the world, viz. the miracles 


wrought by Chriſt and the Apoſtles; particularly 


the reſurrectian of Chriſt from the dead, which is 


the capital argument, and upon which the greateſt 
ſtreſs is laid, in the preaching of the Apoſtles. For 
D 3 10 they 


they are in the nature of them appeals to the tenſes 
of men, and wholly depend upon the evidence of 
ſenſe, and without which they. could be no proof 
at all, If our ſenſes, in proper circumſtances, 
may conſtantly deceive us in one. caſe, we can't 
be ſure they don't in another; and no man can 
have greater evidence that the miracles and reſur- 
rection of Chriſt, are true, than he has that tran- 
ſubſtantiation'is falſe, 3 72912 | 
Tis contrary to the expreſs declarations of ſcrip- 
ture concerning it, which calls it bread, after the 
_ conſecration or bleſſing, and frequently repreſents 
the whole action, by the breaking of bread, Acts 
ii. 42. xx. 7. And tho' angels * are ſometimes 
called men, in the ſcripture, becauſe they had the 
appearance of men; yet the ſcripture never ſays, 
that they ceaſed to be angels, and were turned in- 
to men: They were really angels in an human 
ſhape. And this was not contrary to the judg- 
ment of ſenſe, but agreeable to it; for they had 
really the appearance of men, tho' afterwards it 
appeared Y other circumſtances that they were 
angels. The communion of the body and _ F. 
_ Chriſt does not relate to his natural body and blood, 


but gxpreſsly to the bread and wine, which are the 


ſymbols of it, and the ſpiritual benefits by them: 


And being guilty of his body and blood, and not diſ- 
1 


cerning it, ſignifies an indignity offered to him, by 
a diſregard to them; as the ſtabbing the picture, 
or diſmembring the /tatue of the king, is conſtrued 

an high affront, and diſreſpect to him. The „th 


chapter of John's Goſpel, has no relation to the ſa- 


crament which was not then inſtituted, but only 
to his doctrine and death; and nothing can be 
inferred from thence'to this purpoſe. ; , 
Cath. Chriſt. Inſtruct. 
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It _— the nature of a ſacrament, which is 


allowed to be a viſible ſenſible /ign, and ſignifica- 
tion of an inviſible ſpiritual b 


eſſing, and not the 
very thing itſelf ; as baptiſm ſignified the remiſſion 
of ſins to the truly penitent, but was not the re- 
miſkon itſelf. It makes the memorial of the death 
of Chriſt, to be the hing itſelf; and what was 
appointed to be a remembrance of him, which ſup- 
poſes him abſent, to contain his real bodily pre- 
ſence ; againſt his expreſs aſſertion to the diſciples, 
that when he went to the Father, they ſhould ſee 
him no more, John xvi. 16. and that of the Apo- 
ſtle, tho we have known Chrift after the fleſh, yet 
now henceforth know we him no more, 1 Cor. v. 16, 
'Tho' the remembrance of a thing in a larger ſenſe, 


may be conſidered as ftanding oppoſed to forget- 
ting it; as when we are required to remember our 


Creator , i. e. to oy and attend to his will; 
yet when it is properly uſed, it is oppoſed to the pre- 


| ſence of the thing, as in all publick memorials of 


great perſonages, or great actions; and the re- 
membrance here required, expreſsly relates to the 
body and blood of Chriſt, and is called a fbewing 
* his death, which is certainly an action 

Pe Tis inconſiſtent with the nature of a body, 
which is neceſſarily circumſcribed in ſome certain 
place, and cannot, while it retains the eſſential 
dimenſions of a body, be in more places than one 
at once. It abſurdly multiplies the body of Chriſt 
into innumerable bodies at the fame time; his 
glorified body in heaven at the right hand of 
God, which is his only real body ; and his cruci- 
hed body in numberleſs places on earth, at the 
pleaſure of a prieſt, how ignorant and vitious ſo- 
| 8 r PE ever, 


„ Cath. Chriſt, Inſtruct. 
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ever, only by pronouncing the words of the inſti- 
tation ; which if it were true, would be a greater 
miracle than ever was wrought by Chriſt himſelf, 


or by any of his Apoſtles. 
*Tis contrary to the ſenſe of the Chriftian 


Church for above 600 years, and while it retained 


any of its primitive purity, For tho? the antient 
writers, ſometimes uſed high figures of ſpeech to 
expreſs their great affection and devotion for this 
ſacred ſolemnity, yet they never underſtood it in 
the ſenſe of ea fublarciarion for they never 


once uſed the word, and frequently ſay man 


things of it, which are _— inconſiſtent wit 


the belief of it “. 
Finally, Tis a ſtanding diſhonour to the Chriſ- 


tian profeſſion, and an unconquerable prejudice in 


the minds of men againſt it. It makes Chriſti - 


anity appear abſurd and ridiculous in the Fewh,. 


the Mabometan, and Pagan world, and is an ef- 
fectual bar to their converſion to it. And it has 


been a bone of contention in the Chriſtian world 
ever ſince it was firſt ſtarted, and has kept up di- 
viſions and differences in it, which nothing, but 
power and violence, ſo contrary to the nature of 
truth, and the genius of Chriſtianity, has been a- 


ble to ſuppreſs: And it will be an eternal hin- 


drance to reconciliation, and union with the reſt 
of the Chriſtian world, the far n part of 


which have never rectived it . 
Their doctrine of communicating in one kind, 


Which i is built upon the-dodrine of Tranjubſtanti- | 
n ation, ; 


© Pet the — Reader confult 3 4 2. 


chavifiia; 
F See Ludolpb. H; iſt. of Ethiopia ; and Mr. Claude's 


Do. Cath. de Eucha. againſt Mr. Arnaud, and the 
defence of it by Mr. Larog. 
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When it can be made to appear that God has ſaid 
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ation, is a direct contradiction to the inſtitution of 


Chriſt ; for he ſays, as expreſsly, Drink you all of 
it, as Take cat, this is my body. And the one was 
directed only to the Apoſtles, as well as the other; 
who were conſidered in that action, not ſo much 
as Apoſtles and Miniſters of Chriſt, as Chriſtians 


and Diſciples; and it was deſigned as a ftanding 
pattern to the Chriſtian Church for ever after. 


The Lord's-Supper is never repreſented under 


the notion of a ſacrifice in the New Teſtament, 


which knows no other expiatory ſacrifice, but the 
one offering of Chriſt, and that offered once for ell, 
When the Apoftle ſays, we have an altar, he 1s 


not ſpeaking of the Lord's-Supper, to which no- 
thing in the context has any relation; but of 
Chr:i/t, who under the Chriſtian diſpenſation, is 
both ſacrifice, prieſt, and altar; and by whom all 


our ſervices are to be offered up to God. The 


- Lord's-Supper is no otherwiſe a ſacrifice, than in 
a ſpiritual ſenſe, as alms, and prayers, and praiſes, 
are called facrifices, and is only ſo reprefented by 
the antient Writer “.. 1 


l obſerve in all their writings, the laſt reſort is 


always made to the Almighty Power of God; and the 


authority of the Church and Councils, which looks 


a little ſuſpicious, and as if there were a defect of 
reaſon. Tho' Almighty Power can do every 
thing, and nothing is zmpoſſible with God, which 
is a proper object of power; yet contradiction and 
abſurdity is no object of power, and inconſiſtent 
with the divine perfections; as *tis inpoſſible for 


God to lie, *Tis time enough to talk of the power 


of God againſt the evidence of ſenſe and reaſon, 


it, 


dee Dr. Waterland's Charge to the Clergy, 


1737. 
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it, and that this is the true and neceſſary ſenſe of the 
inſtitution. 5 e 


The promiſe of the Spirit was made by Chriſt to 


CO! 
the Apoſtles *, to ſecure his doctrine to the Chriſ- gr 
tian Church, and preſerve it from error; but was lt « 


not made to Councils in after ages, who had not IM «« 
the ſame Spirit. Nor haye they been able to pre- 
ſerve the church from innumerable errors, any 4 
more than the doctrine of the Apoſtles, The 
Councils of Lateran, Conſtance, | in the darker ages 
of the Chriſtian world, who made the firſt at- 
tempts to bring it in; and that of Trent, which firſt . 
eſtabliſhed Tranſubſtantiation, were packed and 
managed, by infinite intrigues of the court of a 
OP 3 againſt 't the ſenſe of many of the molt wiſe b 
; and learned among them; and who, after long and 
great oppoſition, were over- ruled and born down 
by power at laſt T. 
I ſball conclude with Sn That e 
55 of the ſubtileſt of the ſchoolmen, and ſeveral 
. Bois rincipal writers, have. declared, That 
l not have 2 themſelves Ob- 
„ I leser hn Jae doctrine of tranſubſtantiation, 
"= the church had not determined it.“ And 
the great cardinal Perron, who writ voluminouſly 
in the defence of it, declared in his laſt keknef 
| « That it was a monſter ; and that he had done he 
. * utmoſt which his wit and parts had enabled 
bl % him, to colour over this abuſe, and render it 
15 _— like. thoſe who employ all their force 
: 88 to 
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« Cath. Chritt Inſt. | 
| + See Le Enfant's Hiſtory of the Council of 3 
_ tance, and Father Paul's Hi ory of the Council of 
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« to defend an ill cauſe*. I think I may aafel 
conclude with the lively and forceable words of a 
great Author, * That tranſubſtantiation is a mill- 

ſtone about the neck of popery, which ſooner 
or later will ſink it to the bottom of the ſea: 
and that it is an abſurdity of that monſtrous 
and maſſy weight, tbat no human authority, or 
« wit, are able to ſupport it. It will make the 

pillars of St. Peter's crack, and requires more 


volumes to make it good chan will fill the 
ce. Vatican f. — 


VII. 
Their worſhip i in an unknown tongue. Their ordi- 
nary worſhip of prayers and praiſe is in the Latin 


tongue, à language which the greateſt part of 
[Chriſtians are ſtrangers to, and is no where uni- 
Is, verſally underftood. So the Council of Trent has 
al decreed, and their practice is agrecable to it f. But 

this I can by no means conſent to on the following 
accounts. 


It ſeems to me to be contrary to reaſon, and in- 
conſiſtent with the nature and end of divine wor- 
ip. The worſhip of God is a ſolemn thing, and 
herefore ſurely, when I am engaged in it, I 
ought to know what I am doing, and be able to 
oin with him who officiates. But I ſee not how 
am capable of doing this, if I underſtand not 
he language which 1s uſed, I apprehend therefore 
that ſuch worſhip, if it may in any proper ſenſe , 
de called worſhip, can neither be fit for me to 


4 | 85 offer, 
von- | 


of WW * » Dealincourt Reponte a l de Monſſ ig. le Prince 
Dr. FErneſt aux cing Miniſtres de Paris, Geneve, 1664. 


+ A. B. Tillotſon's Diſcourſe againſt Tranfubſtan- 
ation. Vol. III. 8vo. | 


TY Sell. 22. c. 8, 9. 


Re eas 
I cs 


offer, nor for God to ben It is ſaid, that 


e tho' men underſtand not the Latin tongue, yet 


« this is no prejudice, ſince they are ſufficiently 


« inſtructed by their Manuals, and prayer books, 
4 how to accompany the prieſts, with prayers and 


ee devotions adapted to every part of the maſs *. 
Methinks this is in effect to own, that they ought 
to underſtand what is done; and if ſo, I appre- 
hend it would be a much nearer and ſafer way to 
let them have their publick devotions in their na- 
tive language, than to ſend them to books of devo- 
tion to direct their conduct in it. 

Beſides, the worſhip of God in an unknown 
tongue is plainly condemned by St. Paul, throughout 
1 Cor. xiv, and therefore the church of Rome is 
much in the wrong to oblige men to it, It is ſaid 
with an air of aflurance, „That the apoſtle has 
„ not one word in that whole chapter, of the 


„ liturgy of the church; but only reprehends the 


<« abuſe of the gift of tongues among the Corin- 
„„ thians, who, out of oſtentation, affected to 


make exhortations, or extemporary prayers, in 


their aſſemblies, in languages utterly unknown, 
% and which, for want of an interpreter, could 
c be of no edification to the reſt of the faithful.” 
And therefore ſince their exhortations and ſermons 
are made in the vulgar language, they think that 
what the Apoſtle has ſaid does not at all affect 


them. But this by no means weakens the force of 


the Apoſtle's reaſoning, I acknowledge that the 
Apoſtle ſays nothing in this chapter of the liturgy 
of the church, underſtanding the word in the pre- 


. 5 ſent common ſenſe of 1 it; and there was this good 


reaſon 


* Cath. Chriſt, Inctrud. 
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feaſon for it, that at that time they. had no ſuck. 
thing in the church. 


But he is all along ſpeakin g of che publick wor- 


1 thip of God, in which the whole aſſembly was to 
Join, and to expreſs their conſent and concurrence 


to what was ſpoken, by ſaying Amen to it. And 
a he "directs that the whole of the ſervice ſhould 
Ee done to edifying, v. 26. ſo as a neceſſary means 


of it, it muſt be performed in a language un- 


erſtood by all who were preſent, I think all 
the reaſons which the Apoſtle urges, againſt utter · 
ing their inſpired prayers in a language not com- 
monly underſtood, unleſs it was interpreted, are 
equally ſtrong againſt the uſe of it in a ſtated 
liturgy ; for there is as much reaſon why men, 
ſhould underſtand what they are doing, when im- 


ployed in the worſhip of God now, as there could 


e then. So that tho their exhortations and ſer- 
mons are in the vulgar tongue, yet ſince their 
ſtated liturgy is in a language not underſtood, 
they fo far plainly fall under the cenſure of the 


A poſtle. 


e ill, 1 be not how it is poſſible for me 
to obſerve the goſpel directions concerning the wor- 


ſhip of God, when I underſtand not the language 


in which it is e We are required to 
88 worſhip 


* This 1. think may be july inferred Men the” 


- Mence both of ſcripture- and the earlieſt writers about 


this matter; for as one well obſerves, ** It. is ſtrange, 
that if, from che beginning of chriſtianity, there 


had been ſtated liturgiess, . prepared either by Chriſt 
4 or his apoſtles, for all chriſtian churches, there... - 
« ſhould be no mention made of them, either in ſcrip- 


ture or primitive antiquities.” And if there was no 


ſuch liturgy then in uſe, it could not well be 8 
* the Kpoſties ſhould * of . 


ſent to the uſe 


( 50) 


worſhip him who is a ſpirit, in ſdirit and in truths 
to draw near with a true heart, to ſerve him with 
reverence and godly fear ; to pray and ſing with 
underſtanding, and to pray in faith, But it does 
not appear to me, how any are capable of ob- 
per of ſuch directions, and expreſſing ſuch a tem- 


mind, when they know not the me | 


of the words which are "fed. They. may inde 
pay an outward reverence, but Lſee not A they 


can worſhip God in ſpirit, if they do it not with 


under landing. 


It is ſaid in defence of this practice, That if 


& the people aſſiſt at the publick ſervice with at- 
U)..tention and devotion, this is all that God and 


be church expect from them, and that there is 


| 1 no occaſion to join with the prieſt in the r 
<< he makes uſe of, and therefore no n 
underſtanding them. But if this is all that the 


church — fear it is not all that God expects 
from them. 8 not only that they ap- 
emby, but that they join in 


pear in the ablick 


the ſeveral parts of worſhip, and that they do it 
with a right frame and temper of mind. And, 
ſurely, it would much more tend to promote at- 


| tention and devotion, to underſtand the prayers 
which are offered up, than to be kept in the dark, 
and leſt to their private devotions. 

Now ſince from What has been ſaid, the wor- 


ſhip of God, in an unknown tongue, appears to 
me to be unreaſonable in it ſelf, to be plainly con- 
demned in ſcripture, and to render the yet | 
directions about divine worſhip impracticable; I 


am ſufficient y convinced, that J ought not to con- 


wanting to conſider what the church of Rome has 


to offer in its own defence. * They pretend that 
. co it 


of 


of it. Nevertheleſs I have not been 


($51) 
« it is the antient language of the church, uſed 
© jn all the ſacred offices, even from the Apoſtle's 
de days, in all the weſtern parts of the world; and 
4 therefore the church, which hates novelty, de- 
« fires to celebrate her liturgy in the ſame lan- 
« guage which the ſaints have done for ſo many 
& ages.” But the truth of the fact may be juſtly 
called in queſtion, how confidently ſoever they 
_ aſſert it; and I am well ſatisfied they would find 


i no eaſy matter to produce ſufficient proof of it. 


ut if it was uſed in the weſtern, it was not ſo in 
other parts of the world, particularly in the 
eaſtern, where the goſpel was firſt preached, and 


had the greateſt ſpread. Whereas had it been of 


ſuch importance as the church of Rome pretends, 
I fee not why the eaſtern as well as the we/terny 
-- Churches ſhould not have been obliged to it. 


Heſides, if it was antiently uſed in the weſtern 
churches, it was when that language was in com- 


mon uſe among them, and univerſally underſtood ; 
and that can be no reaſon why it ſhould be ſtill 
retained and impoſed, when it is become a dead 
language, and but little underſtood, Nor is this 
in imitation of anti 
diction to it, 


They further plead, that their Latin ſervice is 
appointed ⸗ for a greater uniformity in the pub- 
es liek worſhip, that ſo a chriſtian, in whatſoever 


& country he chances to be in, may ſtill find the 


cc liturgy performed in ſuch a manner, and in the 


& fame language, to which he is accuſtomed” at 


e home, They add, that Latin is certainly, of all 
C other languages, the moſt proper for this, as bei 


ce the moſt umverſally ſtudied and known. But 
I fee no neceſſity of ſuch an 7 hg; in the pub» 
lick worſhip, but am perſua 
E 2 eeptably 


quity, but in plain contra- 


ed it may be ac- 


| 
| 
| 
| 
| 
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ceptably performed, if it_is done with E. right 
frame and temper of mind, tho in different places, 


ſomewhat different forms ang cuſtoms? mould be 


uſed in the celebration of 17 But ſuppoſe it were 
of greater importance than it really is, yet I ſee ng 


reaſon why it may not be f ſufficiently” ſupported, 


by allowing men to have their publick offices in 
the vulgar, rather than in the Latin tongue; for 
worſhip would be uniformly celebrated, ſuppoſi ing 
the ſame forms were retained, tho* in different 
countries, different languages ſhould be uſed in it. 
And 1 find this has been allowed and decreed in 


one of their general Councils: The. Ath of Late- 
ran, c. 9. 


ſe is further urged, „ That by this means a 


40 chriſtian, , in whatſoeyer country he chances to 
«*be, may {till find the liturgy performed i in ſuch 


« a manner, and in the ſame language, to which 
« he is accuſtomed at home. But this is hens 
d 


The advantage to a few who travel abroad, wou 
bear no proportion to the diſadvantage that far 


reater numbers muſt ſuffer at home. It would 
5 be much better that they ſhould want this 
convenience, if it be one, than that whole na- 
tions and countries, for the ſake of it, ſhould be 
always obliged to worſhip God, in a language theß 
do not underſtand, And when, it is ſaid, That 


& Latin is a language moſt univerfally ſtudied and 
„ known,” I queſtion the truth of the fact in the 


reſent age, and in theſe parts of the world. 

But tho? it ſhould be allowed, yet it is only among 
the learned; and there is no nation upon earth in 
which it is ſtudied and known by the common 
people. And as it is a language underſtood by 
few, I think it is very upper it ſhould be 152 
8 w ere 


(3) 
where uſed, and much more that the uſe of it 
ſhould be every where impoſed, $ 
There is yet another reaſon urged in their de- 
fence, „“ That it is to avoid the changes to which 
e all vulgar languages, as we find by experience, 
& are daily expoſed; for the church is unwilling 
& to be chopping and changing her liturgy at 
, every turn of language.” But ſurely the in- 
convenience they are afraid of is very {mall and 
inconſiderable, in compariſon of the damage done 
to multitudes, by obliging them to worſhip in an 
unknown tongue, Where would be the harm, 
if once in a century they were obliged to alter a 
few words, that might be grown out of uſe ? And 
would it not be much better, that men ſhould be 
allowed to worſhip in their native language, tho? 
in a courſe of many years there might be ſome 
{mall alteration in it, than always to do it in a 
language they know nothing of. Beſides, whence 
is it they are io much afraid of the changes to 
which vulgar languages are ſubject? Surely it can- 
not be, that by this means their liturgy might be- 
come znintelligible ; for that would be to give up 
their whole cauſe, and to allow that it ought to be 
underſtood by thoſe that uſe it. But it ſcems the 
church is “ unwilling to be chopping and chang- 
e ing her liturgy upon every turn of language.“ 
Is the liturgy changed by altering a few words in a 
century, and rendering it more caſily intelligible? 
And rather than a ſingle word of it ſhould be 
changed, which, I ſuppoſe, they think a reproach 


to it, will they have it in a language which few 


underſtand, and are made incapable of attending 
upon it in a right manner, or with any advantage? 
Shall a ſuperſtitious regard to their liturgy, con- 
trary to all the laws of reaſon, ſcripture, and edifi- 


EB (34) 
cation, render the worſhip of God, in the prin- 
cipal part of it, utterly uſeleſs, to the generality, 
and ridiculous in the eyes of the impartial world ? 


ES 
The idolatry of their worſhip, Worſhip is ho- 
mage and reſpect paid to any being, whether civil or 
religious. Supreme religious worſhip is proper to 
God the ſupreme being, and founded in the in- 
finite perfection of his nature, and his eſſential 


relations to his creatures; and ſo we are t worſhip 


the Lord our God, and him only to ſerve. And the 


Jealous God will not give his glory to another; and 
to give it to any other, is the higheſt ſpecies of ido- 


latry. And any inſtance and degree of religious 
worſhip, without a divine appointment, is a pro- 
portionable degree of idolatry, This is the idolatry 


charged upon the Few!/h and Gentile world; the 
worſhipping ſomething in the ſtead, or beſides the 
true God; or the worſhipping him by the medi- 


ation of idols, and falſe gods. This is the higheſt 


crime in religion, and the groſſeſt corruption of 


worſhip; the moſt directly oppoſite to the goſpel 
of Chriſt, and which excludes from the kingdom 
of heaven. 5 5 
Upon theſe principles, I think the church of 
Rome juſtly chargeable with idolatry, in their ado- 


ration of the 5%; invocation of angels and 
ſaints; in bowing down to images; and venera- 


tion of relicks. 


Concerning the adoration of the hoſt, the 
Council of Trent has decreed, <** That there is no 


„ room left to doubt, but that all faithful 


« chriſtians ſhould give to this moſt holy ſacra- 


c ment the higheſt degree of religious worſhip, 
25 (latriæ 


/ 
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(c latrinæ cultum) which is due to the true 
„ God *.“ Now 'tis well known, that under 
the term ſacrament they mean the body of Chriſt, 
under the elements of bread and wine, or at leaſt the 
_ accidents of them; it follows that by command- 


ing to adore the ſacrament, they oblige to the ado- 


ration of bread and wine, as Chriſt's body. And 
tho they pretend this . honour is not paid to the 
« outward veil, or the ſacramental ſigns; but to Fe- 
& ſus Chriſt who lies hidden there; this is a mere 


pretence, for they always diſtinguiſh the ſacra- 


ment from Chriſt ; and the canon aſſerts, That 

« Chriſtzs preſent in that ſacrament ; which is to be 
„ adored latirz culto” But that which is preſent 
in any thing, cannot be the ſame. with that thing 

in which it is preſent; and conſequently ſome- 
thing is here worſhipped beſides Chriſt, *Tis evi- 
dent in the nature of the thing, and acknowledg- 
ed by ſome of their beſt writers, that if tran- 
ſubſtantiation cannot be proved, they are guilty of 
idolatry in the higheſt kind of it; that is, if the 
ee abſurdity can't be made to appear a cer- 
tain truth, and which I think is certainly falſe, 
and cannot poſſibly be true, I cannot, therefore, 
but think them guilty of groſs idolatry, whatever 


indulgence may be ſhewn, by the mercy of God, 


to invincible ignorance and prejudice of mind. 


Concerning the invocation of angels and ſaints, _ 
the Council has determined, "That *tis good to 


cc invocate the ſaints with great humility, and to 

<« fly to their prayers and aſſiſtance, for the ob- 

« taining bleſſings from God.” And all Biſhops, 

and men in holy orders, are directed to teach, 

4 That the ſaints reigning with Chriſt, do offer 

< up their prayers to God for men,” And to 
| . | take 
* Synd, Trid, Seſf. 13. c. 5. 
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take off all manner of ſuſpicion, that this is only 
thought good and profitable, but not rigourouſly in- 
ſiſted upon; it is declared, that this is a decree of 


the Council, and every one who dare to think or 


teach otherwiſe, is pronounced accur/ed. This is 
alſo idolatry ; for it is making uſe of other me- 
diators, than the one mediator between God and 
men, without any ground, and in direct oppoſi- 
tion to the ſcripture ; for the Apoſtle makes the 


worſhipping of angels, a vertual renouncing the 


mediation of Chriſt, and not holding the head, 


Colloſſ. ii. 19. And it was directly refuſed and 
forbid by the angel, when St. John fell down to 
efore his feet; See thou do it not, for Jam 


worſhip 
thy fellow-ſervant : worſhip God, Rev. xxli. 9 

hey have ſeveral evaſions to excuſe this prac- 
tice, © They ſay they do not addreſs to angels 
and ſaints, as the authors of bleſſings ; but only 


<« in a way of deſiring them to pray to God for 


« us *.“ But this is not only a falſe, but an im- 
pudent pretenſion, when all their books of devo- 
tion, and the conſtant practice of their people, 
witneſs the contrary. They pray directly to an- 
gels and ſaints for their help and protection; and 
beſtow blaſphemous titles upon them, as the au- 
thors of bleſſings, and aſcribe the glory to them. 
The Virgin Mary, particularly, is invocated and 
adored, in the moſt infamous manner 9. 

To 


Kn nin 
+ As queen of heaven, hope of the world, mother 
of mercy, author of ſalvation, the inexhauſtible foun- 
tain of all good : Without her there can be no pardon, 


and all God's favours to men paſs thro' her hands: 
And moiſt remarkably, upon the Virgin's account, | 
God is more obliged to man than men are to God. 


Barnard Senenſ. Serm. 61. 


— © „„ K 


* s 


ES. 
To wipe off this reproach, they tell us, That. 
4 tho” ſome of their prayers may appear to imply 
<< more than begging the ſaints to pray for them, 
4 2 they really mean nothing more.” But this is 
cp 


icable trifling.' Why don't the church which! 
boaſts of being infallible, take care that the pray- 


ers ſhe authorizes ſhould be intelligible and conſi- 
_ and the words and. ſenſe better agree toge- 
e e 
Nor is it leſs ſurpriſing to hear them vindica- 
ting their practice, by ſaying, „That they have 
«© the ſame reaſon to defire the ſaints and angels 
4 in heaven to pray for them, as they have to de- 
6 ſire the prayers of God's ſervants here on earth.“ 
But who ſees not the difference of the two caſes. 
Are we ſure they know our wants, and hear our 
prayers? Have we any warrant or example of it 
in the ſeripture? When we are required to pray for 
one another; and the Apoſtle often deſires the 
prayers of the faithful in all his epiſtles: Beſides 
the Council itſelf did not think the caſes alike, for 
they aſſign a different reaſon for it, and ſet it up- 
on another foot, viz. Upon the ſaints: reigning 
with.Chrift ; which would have no force in it, 
upon ſuppoſition that praying to them, was not 
different from a civil aſking a favour of a friend, 
or recommending myſelf to his prayers. ' ' © 
The antiquity of this doctrine 1s*' vigorouſly 


i pleaded in its favour. But I don't find that this | 


practice is ſo antient as they pretend, or that 


there was any thing looking this way in the Chrif- 
tian Church, till towards the end of the fourth 
century, nor any thing of this nature eſtabliſhed 
till the ſecond Council of Nice, as low down as 
the year 787; and this was condemned ſeventeen 


years after, by another Council held at Franc 


N. 
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fort e. And all that can be inferred from it, is 
only this, that in former ages of the church, ſome 


men thought it right to pray to angels and ſaints: 


but I know no obligation upon me to be of the 
fame mind, who acknowledge Chrift only as my 


_ infallible guide, and the Goſpel! of Chriſt as the 


only ſtandard of Chriſtian orthodoxy.  _ 
The Council of Trent, has further appointed 


the uſe of images, and ordered them to be pla- 


dé ced in churches, and that. due honour and ve- 


* neration be given to them.” And as this Coun- 
eil has confirmed the decrees of the ſecond; Coun- 


cil of Nice, it conſequently eſtabliſhes. the adora- 


tion of images, which was an expreſs decree of that 


1700 years, p. 233. 


Council, under the pain of anathematizing, This 


is the doctrine of the Church of Rome, and the 


practice of its votaries. They repreſent. the ſacred 


Trinity by images, and then bow down and wor- 
ſhip before them; which is as point blank contrary 
to the ſecond commandment, as murder is to the 
ſixth; and as truly idolatrous as the hrathen wor- 
ſhip was, and can only be excuſed the ſame way. 
The images of angels and ſaints are ſet-up in their 
churches by publick authority; the people proſ- 
trate themſelves before them, and direct their pray- 


ers to them. And tho' the Papifts tell us, They 


< are not to believe there is any divinity or power 


in the images, for which they are to be wor- 
&“ ſhipped ; yet it is certain they aſcribe mi- 
racles to them, and offer their vows and thankſ- 
is with ſtrange confidence, and without any re- 
gard to truth, that the Author of Cath. Chriſl. In- 
8 that this has been a practice for 


+. Cath, Chriſt, Inſtruct. p. 247, 
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givings, upon the ſuppoſition of wonderful cures 
and 1 W 123 favour who have 
rayed to them. s is ſure} ing religious 
onour to the — 1 2 And wig i 


<« has to him;“ yet how God can be honoured 

breaking his expreſs command, and giving his 
glory to another; or what relation the image has 
to him, is not eaſy to conceive. | 

In the laſt place, I inſtance in the veneration of 
relicts. What they are we are informed particular- 

by a late Author, viz*. © The dead bodies or 
<« bones of the faints; or whatever other things 
% have belonged to them in this mortal life. 
&« "Theſe, fays he, we keep with a religious re- 
4 ſpect and veneration, for the fake of thoſe to 


« whom they have belonged ; but principally for the 
4 ſake of him to whom the faints themſelves be- 


« longed ; 5. e. for the greater glory of God.” 


And among the reaſons 8 for it, this ĩs one, 
5 relicks of the ſaints 


“ becauſe the bodies and o 
have been, and daily are, the inſtruments of the 
« power of God, for the working of innumerable 
« miracles,” Let this now be admitted as the 


doctrine of the Church of Rome, in this article; 
and F may appeal to the conſcience of every im- 
partial man, whether the regard paid to theſe re- 
licks, has any foundation in nature or ſcripture, 
and is not evidently abſurd, ſuperſtitious, and 
idalotrous? Nay, they carry this matter to this ri- 
diculous length, That whatſoever touched the 


<« bodies of the ſaints, or was touched by them, 
« by vertue of that touch acquires a ſacredneſs. 


Upon this ſcore they have no one thing of this 
| kind, in higher honour than the crofs, on which 
| our Saviour died ; the thorns which wounded his 


RES ſacred 
Cath. Chriſt. Inſtruct. 


tis ſaid, That 
this is done for God's ſake, and for the relation it 
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. head; and the, nails which pierced. his TY 
and feet; and by conſequence, for the ſame reaſon, 
divine honour ſhould. be 928 to Judas, who be- 
trayed bim with'a kiſsc, But 'tis with this ridicu- 
lous difference, that they pay this honour, not on- 
ly to the true croſs upon which our Saviour hung, 
but to the image of it; but not to the images of 
the nails and ſpear, but only to thoſe. 0 indivi- 
dual ones which pierced him 
- Befides that moſt of theſe relitks are, pretended 
LS counterfeit. ones; there are more pieces of 
wood kept and hondured in the pi world, as 
parts of Chrift' croſs, than would build a houſe, 
or make 100 croſſes of the ſame dimenſions with 
that on which he ſuffered; and more of the Vir- 
gin Mary's milk, than ever came from the breaſts 
of an hundred women who ever gave ſuck. I 
cannot better repreſent. this, than in the words of 
a celebrated writer of their own *. It is cer- 
« tain, ſays he, that lately too much has been a- 
“ ſcribed to the relicks of ſaints, ſo that even 
<« ſome good men place the ſum of religion in 
“getting relicks, and adorning them with jewels 
« and gold; and by wicked men, a falſe truſt is 
„e placed in the needleſs worſhip of relicks. And 
« out of, covetouſneſs, falſe relicks are forged, and 
« feigned miracles are publiſhed, by which ſuper- 
« ſtition is. cheriſhed in the people. Alſo many 
s are found, who make merchandize of relicks, 
cc whether true or falſe; ſo that almoſt every 
« where they are carried about by pedlars, and the 
« vileſt of men, and with many lies are recom- 
« mended to the ignorant common people, If 
e care was taken b biſhops and princes, to en- 
quire into this af air, as Nah ought, it is to be 
feared 
9 Conſult. Caſand Art. 20. p 975. 
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«feared, that great and geteſtable cheats would be 


cc diſcovered. Since, therefore, the true and known 
relicks of the ſaints are very few, and man! 


2 


ce of thoſe which are ſhewn may be juſtly ſuſpect- 


ed; and ſince the frequenting and veneration 
cc 


of them, does not ſerve piety much, and very 


« much ſerves ſuperſtition and gain; it ſeems 


© much more adviſeable that no relicks ſhould be 


“ ſhewn, and that the people ſhould be provoked 


< to worſhip the true relicks of the ſaints ; that is, 
cc 
cc 
« the writings of others concerning them.“ 

Upon all theſe conſiderations of the caſe, I 


think myſelf obliged to obſerve the plain and ex- 
preſs precepts of the Goſpel, concerning this mat- 


ter: N berefore, my beleved brethren, flee from 


idolatry, 1 Cor. x. 14. and, Little children, keep 
yourſelves from idols, 1 John v. 21, 


IX. 
Their cruelty and perſecution, The principles 
and ſpirit of perſecution are not by accident only, 


ariſing from cauſes foreign to their religion; not 
from the exceiles of particular perſons, in the ſud- 


den tranſport of provocation; not the effect of 
oppreſſion, which makes a wiſe man mad, and a 
good man ſometimes do an ill thing; but the na- 


_ tural effect of their religion itſelf, and the genuine 


produce of its doArines. The religion of popery, 


ſome part of it at leaſt, is made not only conſiſtent 
with it, but to conſiſt in it; and is not only per- 
mitted as what may be done, but commanded, as 


what mut be done; and theſe commands 3 


ed by ſevere penalties on the one hand, and great. 


rewards on the other. 


Are not the decrees of councils part of their 


religion, and binding upon the conſciences of their 
F votaries ? ? 


to imitate the examples of their piety and vertue, 
which are extant in their own writings, or in 


(62) Wo 
votaries ? Are not many of their decrees ſanguin- 
ary, and barbarous in the higheſt degree ? Are 


they not taught by their doctors, that the decrees 


of their councils are the ſacred oracles of the Holy 
Ghoſt, having this ſanction at the head of them, 
It ſeemeth good to the Holy Ghoft, and to us * P 
Did not the fifth Council of Toledo decree, That 


no prince ſhould ſucceed to the throne of the 
* kingdom, till he had ſworn to permit no man 


& to hve in the kingdom that was not a catho- 
cc lick? ” Did not the Council of Lateran, un- 


der Pope Innocent III. decree , * That the ſecu- 
lar powers ſhould be admoniſhed, and if need 


« be, compelled to ſwear that they will endea- 
« your bona fide, and with all their might, to ex- 
« terminate from every part of their dominions, 
e all heretical ſubjects univerſally? Are not theſe 
decrees enforced by dreadful penalties, upon the 


neglect of them; and with great privileges and 


rewards to thoſe who put them in execution ? 


The penalties are no leſs than ex communication, 


depoſition, loſs of territory in this life, and hell- 
fire in the next. But on the contrary , the pri- 
leges and rewards of thoſe who labour in this bleſ- 
ſed work, are the releaſe of penances, indulgences 
of the ſame value with thoſe who go to recover 
the holy land ||, Nay, Pope Urban VIII. in his 
bull of 1643, gave to the maſſacrers in Ireland, 
„ Plenary indulgence and remiſſion of fins to all 


« who had a hand in it; and deſiring heartily that 


“ all the faithful now in arms, may be partakers 
cc of 


Conciliorum decreta ſunt Sancti Spiritus oracula. 
Stapleton, contr. Edit. Paris 1620. 
F Caranza Summa Concil. can. 3. 1 35 


+ Caranza, p. 404. 
| Concil, Lat. c. 3. This council was fully eſta- 


| bliſhed by that of Trent, and is now in full force at 


Rome. 
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© of this moſt precious treaſure.” Do not bi- 
| ſhops, before they enter upon office, ſolemnly 
promiſe to diſtreſs and perſecute, all thoſe who 
« refuſe to do homage to the Pope *.” Is not 
this then a part of their religion ? And is there 
under the cope of heaven, a religion ſo calculat 
for ſpoil and ruin, and general deſtruction of all 
peace on earth, and good-will to men. 


Agreeable to theſe principles has been their prac- 


tice, Theſe decrees have been fatally put in exe- 
cution, Whenever it has been in their power. We 
can hardly caſt an eye upon a ſpot of ground in 
the map of Eurcpe, which has not been ſtained 
with blood, in conſequence of this part of their reli- 
gion: Or upon an hiſtory in any age, ſince the man 
of fm ſet himſelf above all that is called God, with- 
out meeting with ſome bloody tragedy acted up- 
on theſe principles. Hence private aſſaſſinations, 
and conſecrated daggers, ſecret poiſoning, plots 
and conſpiracies, tumults and rebellions, general 
maſſacres, religious wars and croiſadoes ; as if un- 
der the banner of the croſs, thoſe cruel violences 


were ſanctified, which otherwiſe would be count 
ed the works of the devil, which Chriſt came to 


deſtroy. 
There are infinite degrees of cruelty on this ſide 
of cutting of throats, and burning alive. The 


Apoſtle ſpeaks of cruel mockings ; and the Pfalmiſt 


ſays, It was like a ſword in my bones, while they 


ſaid unto me, where is your G; The plaguing 
men in their ſp:ritual courts, the ſtripping families 


by fines and confiſcations, in form of law, is as 


very plunder, as any violence without form. The 


baniſhment of poor people from their native coun- 
try, from their alliances and ſettlements, where 


they could make a ſhift to get a living, though it 


* be no where elſe. The miſeries of which we 


35 3 have 


* Pontif, Roman. 169 5. ſub Clement VIII. 
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five been witneſſes of in the diſtreſſed condition | 


of the poor French refugees ; the exiles of the prin- 

cipality of Orange ; the Palatines heretofore ; and 
now lately the half-ſtarved Saltzburghers , driven 
from their native country in the depth of winter, 
without apparel to cover them, without proviſion 
for their journey, or even leave to carry off their 
effects, without bread for ſeveral days, in the 
midſt of the cries of poor famiſhed children, ma- 
ny of which periſhed, and many were halt-ſtarved, 
both men and women; as if their expulſion was 

contrived in ſuch a manner on purpoſe. Þ+ *Tis 
wonderful with what an undaunted courage, this 
great multitude, to the number of 30,000, did quit 


their home and their all, and went out, not know- 
ing whether they went. When a body of dragoons 


was let looſe upon the poor Proteſtants of Orange, 
guilty only of having the Prince of Orange for 


ſovereign, and proteſtantiſm for their religion, to 


make a ſhew of ſome mixture of mercy, the 
publiſhed, that the people might have liberty to ſell 
what they had ; but at the ſame time took care that 
no body ſhould buy: for it was infuſed into the 
people by the clergy, that it would be a mortal ſin, 
to furniſh them with any. encouragement to go 
where they might live and die in their hereſy 1. 
It will not conſiſt with the brevity I muſt ob- 


ſerve, to enlarge upon the cruelties practiſed upon 


the poor Albigenſes **, under Pope Innocent III. and 
Julian II. when 200000 of them were deſtroyed 
in the ſpace of a few months ; nor on the cruel- 
ties of the Holy Inquiſition, which according to 
| 8 | Vegerius 


BY Serious Call to the city of London, 1732. 
+ Further Account of the ſufferings of the perſecut- 
ed Proteſtants of Sa/tzburh, 1733. | 


1 Biſhop Burnei's ſermon upon that occaſion, 1704- 
»* Clarkſon's Practical Divinity, p. 206. 


— 
Z © a" aan 


(65) 


Vegerins F, in leſs than thirty years deſtroyed 


150,000, by all manner of tortures. I muſt alfo 


paſs by the burnings in Queen Mary's days, when 


the popiſh biſhops very gravely deliver'd men to be 
tied to a ſtake, and burnt alive, who were better 


than themſelves 4; beſides the diſcipline of whips 


and tortures, in which Bonner was ſo well killed. 


The Gun-powder Treaſon to deſtroy King, Lords 


and Commons, at a blow. — The maſſacre at 


Paris ||, which began the general ſlaughter of the 
Proteſtants all over the kingdom, to the number of 
about 100,000, The 1r1h maſſacre, wherein about 


200,000 periſhed, in all the circumſtances of cru- 
elty which popery only could inſpire. Theſe I 


barely mention, becauſe they are known thro the 


whole world, I ſhall only add one circumſtance 
with relation to the laſt ; for the facilitating the 


work, and ſtirring up the people with greater ani- 
moſity and crucky, to put it on at the time pre- 
hxed ; they loudly in all places, declaimed againſt 
the Proteſtants, telling the people that they were 
hereticks, and not to be ſuffered to live any longer 
among them; that it was no more fin to kill an 


Engliſhman, than to kill a dog ; and that it was a 


moſt mortal and unpardonable ſin, to relieve or 
protect any of them *. 


The dreadful perſecution of the poor Proteſtants 
in France under Lewis XIV. ſhould come next 
under conſideration; the cruelties in Hungary, 


Bobemua, the Palatinate, Thorn, and Saltzburgh, 
ſhould have their place; but I think I have ſaid 


enough, to evince that the religion of popery is a 


religion of cruelty, in its principles, obligations, 
ſpirit and practice. This is the religion that ſome 
F. 3 5 people 
+ Limbroch's Hiſtory of the Inquiſition. 
} Barnet's Abridg. p. 321. 
I Mazeray, Thuanus. $45 | . 
- ® S7r John Temple's Hiſtory of the Iriſh Rebellion. 
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people are ſo fond of, that whole nations muſt be 
deſtroyed to introduce it. The religion of Popes 
and Prieſts, not of Chriſt and his Apoſtles; the 
religion of Cabals and Councils, not of the New 
Teſtament: A religion which under the pretence 
of the other world, engrofles the riches and ho- 
nours of this world to itſelf, by all the methods of 
fraud and cruelty: A religion calculated to ſup- 
-preſs the moſt tender motions of natural compaſſion, 
and chriſtian love : A religion of a ſpirit and tem- 
wk as oppoſite to that of chriſtianity, as pride and 
Haughtineſs are to humility, as herceneſs and cru- 
; elty are to meekneſs and benevolence, or as dark- 
5 neſs is to light, %%% ni 
t I am free to allow, that ſome Papiſis have ap- 
ared to have good nature and humanity, Owen 
O Connolly, a mere Iriſh Papi/t, was the man who 
diſcovered the deſign upon the city and caſtle of 
Dublin. The horror he conceived at ſo many de- 
figned barbarities, was too ſtrong for the dictates 
of his religion, the decrees of Councils, and 
Pope's bulls. He broke thro' all to ſhew mer- 
cy, and nature prevailed againſt principle, But, 
however, popery taught him quite another conduct ; 
and the diſcovery was contrary to the ſanctions 
and maxims of his religion. He was fo much the 
worſe Papiſt, by how much the more like a Chri- 
tian he 4 T here have been inſtances of good 
nature, which even popery itſelf has not been able 
utterly to extinguiſh : But what credit is that to 
the religion of popery, which is ſo adapted to make 
good natures become cruel, and cruel natures to 
become devils incarnate?" 
I ſhall conclude this article with the words of an 
eminent Prelate before the Parliament of Ireland : 
« We may venture to pronounce, what the Pa- 
« piſts themſelves ſhould have the candour and in- 
» genuity to own, that popery is both an .inhu- 
| | 12 ee n 
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(67) 


„ man and cruel religion; for that religion muſt 


60 
6 ever be ſo, which obliges the profeſſors of it to 
£ kill people for God's ſervice, and conſecrate the 


« moſt ſhameful villanies under the ſpecious name 
4 of catholick zeal, for the extirpation of here- 
c ticks X.“ | 


: > © | 

The hazard of ſalvation in the Church of Rome. 

amnation are ſuch important and 
tremendous words, as ſhould by no means be pro- 
miſed or pronounced, without a plain and ſuffici- 
ent warrant. One would think, the chriſtian 
world ſhould have been long agreed, that the only 
warrant a ſinner can have to expect eternal ſalva- 
tion, or to hope to eſcape eternal damnation, is 
the Goſpel of Chriſt, the fountain of. ſacred light 
and truth, where the terms of ſalvation are ſtated, 


the means of it offered, and the way pointed out 


in which it may certainly be attained ; and where 


we learn what are thoſe dangerous and hurtful 
things, which will probably, or certainly, procure 


eternal damnation, Now by the making the beſt 


uſe of my reaſon, and of the ſacred writings, I 
think, I plainly ſee that Papiſis, as ſuch, run a 


great riſk of their eternal ſalvation, on account 


of the errors and corruptions of their commu- 


nion. If confidence and vain-glorious boaſting 
would be any ſecurity, I confeſs they would be out 


of danger; but that only aggravates their guilt, 


and increaſes the danger. 
If knowledge is neceſſary to falvation, as the 


ſcripture expreſsly teaches, for that the heart be 


without knowledge is not good, and the people periſh 


fer lack of knowledge ; and there can be no faith 


or love, or fear or hope of an unknown object, as 
the reaſon of mankind plainly teaches: then it 
muſt be very criminal and dangerous in the church 
#1 | 8 ET | 
 ® Biſhop of Dromore's Sermon, Oct. 23, 1733. 
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of Rome, to cheriſh ignorance in the people, and 
keep the means of knowledge out of their hands; 
and to define faith rather by ignorance than by 
knowledge ; and to oblige the people in matters of 
faith to ſee, not with their own eyes, but with the 
eyes of their ſuperiors. 555 
The Goſpel requires the love of God above all 
things, and with the whole heart, as the higheſt 
| homage of a reaſonable ſoul, an effential character 
of a true chriſtian, and the great principle of all 
obedience. But they make habitual love unneceſ- 
fary, and what falls not under any precept ; and 
that attrition, or ſome remorſe for ſin, from the 
ſlaviſh fear of puniſhment, isſufficient to excuſe any 
man, from actuallhh loving God, living and dying. 
Faith is neceſſary to juſtification ; faith in God 
and in the mediator, and in the promiſes of the new 
covenant, i. e. a hearty embracing the doctrine of 
the Goſpel, and an anſwerable ſubjection of ſoul 
to it. But tho' the Church of Rome * does not 
deny this, yet they plainly conſtrue it away, by 
turning away mens eyes from God and Chriſt, to 
the Pope and the Church, the true and proper ob- 
jects of their faith. They believe with an impli- 
cite faith, and only as the church believes, and di- 
rects them to believe, FR 
Repentance is every where made neceſlary to for- 
giveneſs ; that is, not only ſorrow or grief for fin, 
but a change of heart and life from fin to God in 
the prevailing habit and courſe ; or bringing forth 
fruit meet for repentance. But the Papiſis pretend 
there is no expreſs precept which requires it ; that 
the whole nature of ſin is taken away by bap- 
tiſm ; that actual fins are all venial, if done with- 
out perfect deliberation z and that the leaſt peni- 
tence in the lateſt moment of life, will be ſuffici- 
ent. This deſtroys all the neceſſity of vertue and 
. bolineſs, 
„Vid. Article v. 5 
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holineſs, which are abſolutely neceſſary to ſalva- 


tion in the nature of things, as well as by the ex- 
preſs appointment of the Goſpel. So that this 
makes an eſſential difference in the ſtanding terms 
of acceptance in the new covenant, and marks out 
another way to heaven, than that which the Goſ- 
pel of Chriſt preſcribes. = 

Beſides, the corrupt and idolatrous werſhip of the 


Church of Rome, greatly hazards the ſalvation of 


thoſe in her communion, They make /even ſa- 
craments inſtead of the two appointed by Chriſt ; 
and make them neceſſary to ſalvation, tho' the 
intention of the prieſt who adminiſters them, is ne- 


ceſſary to the efficacy of them all; which is a bold 


preſumption, in them, and muſt leave the matter 
at the utmoſt uncertainty as to us. The adoration 
of the hoſt, and worſhipping angels and ſaints, as 

authors of bleſſings, or mediators with God, in- 


ſtead of the one mediator between God and men; 


the worſhip of images, and pictures and relicks, and 
giving his glory to another, notwithſtanding his 
jealouſy of his worſhip, and expreſs command to 
the contrary; muſt nearly affect our acceptance 
with God, and be highly diſpleaſing to him. 

Ihe ſpirit and temper of the church of Rome, 
is quite oppoſite to that of Chriſt and his Apoſtles. 


Humanity, benevolence, and charity, are made 
the great characters of Chriſt's diſciples. They 


are taught humility, meekneſs, compaſſion, for- 
bearance, and love, by the precepts of the goſpel, 
and the example of their maſter. This is the na- 
ture and genius of the chriſtian religion : It breaths 


nothing but goodneſs and kindneſs; and is beſt 


calculated to promote friendſhip among men, the 
peace of fociety, and the welfare of the world. 


But the principles and ſpirit of Popery are reſtleſs, 


violent, cruel; and naturally lead men to per- 
fecute and deſtroy the moſt virtuous and pas 
| | wk 
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„ 
who are not of their communion, or ſeparate from 
them“. And tho' I dare not ſay after all, that a 
Papiſt cannot be ſaved, becauſe I am willing to 


believe, that thoſe among them who are truly up- 


right and pious, will find mercy with God, and be 
forgiven their invincible ignorance, and involun- 
tary miſtakes: They coill be ſaved, yet ſo as by fire; 
yet, I thiak, I may ſafely ſay, that no Papiſt, 
who acts up to his own religion, and lives in the 
neglect of duty, and liberties of fin, which the 
doctrine of his church allows, can poſſibly be 
ſaved, if Chriſt himſelf is to be believed, and the 
goſpel is true. TRY „„ 
And is this the church which takes upon her to 
proclaim to all the world, that there is no ſalva- 
tion out of her communion, when there are ſo 
many hindrances in the way to it, and it is with 


ſo much difficulty that any can be ſaved in it? 
Muſt they be damned who ſeparate from her as 


departing from the unity and communion of the 
Catholick church, when, according to the ſcrip- 
tures, faith and love, in which ſhe ſo notoriouſly 


fails, are eſſential to the being of a church; and 


the unity of the church of Chriſt conſiſts in the 


worſhip of the one true God, thro* the one medi- 


ator, and a regard to the one rule of faith, and 
worſhip, and obedience, and being guided and in- 


fluenced by one ſpirit of truth, holineſs, and love? 


Let them ſhew, if they can, how their preten- 
ſions are ſupported upon theſe ground. 
But there is one argument which muſt needs 
1 1 | ET | | turn 
„* The church of Nome, to exalt herſelf, has made 
% Europe a ſcene of blood and confuſion for above 600 
© years ; and the moſt fertile ſeed-plot of wars, 
fſightings, and tragical contentions, that ever was laid 
“on earth by human ambition; and is the greateſt 
, 8 the world was ever plagued with,” Gedd's 
racts. 


% 
turn the tables againſt us, and infallibly ſecure 
them, and endanger us: That is, That Pro- 
teſtants own that a Papiſt may be ſaved; but 
Papiſts deny that a Proteſtant can be ſaved : it is | 
therefore ſafeſt to be of that church in which both 
ſides agree, and own falvation is poſſible. But 
this is very unnatural, to draw an argument in 
their favour from their own uncharitableneſs, and 
turn our good-nature into a weapon of deſtruc- 
tion. It is hard indeed, that becauſe we think 
ſome of them may be faved, that therefore we 
muſt neceſfarily all be damned, and none of us can 

be ſaved. I am not ſure they are in good earneſt, 
when they talk at this rate; perhaps it is only for 
the ſake of the ſound and appearance: for con- 
fidence is the property of a quack, or a mounte- 
bank, as modeſty is of a ſkilful pLy/ician. One i 
would think the charity of Proteſtants ſhould ap- | 
-pear amiable and exemplary, agreeable to the 
religion and temper of their maſter, But the 
Papiſts abuſe us for our charity, and ſerve their 
cov ends by the moſt kind and candid conceſhon 
in their favour, 5 5 

Is it not inſupportable vanity and inſolence for 
the church of Rome in effect to ſay; I ſet up my 
ſelf upon the power J aſſume of curſing and damn- 
ing all other churches. I will have mens under- 
ſtandings ſubdued to the belief of 7 deciſions, 

becauſe I am the leaſt catholick and moſt un- 

charitable. You Proteſtants may fancy candor, | 
generoſity, and charity, commendable things, but I 
make a merit of pride and ſenſoriouſneſs: You had 
beſt look to it, and come into my communion as 
faſt as you can, becauſe I ſend all who are out of 
it to the pit of hell, Whether this is an argument 
fit to convert Proteſtants, or ſatisfy ſober, rea- 
ſonable, and conſiderate Papiſts, let the world 

judge. But let them know, that the cart of 
| | | _ T IQ+» 
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. 
Proteſtants, how great ſoever, can be of little 
ſervice to them. The moſt candid and charitabſe 
only grant a poſſibility of ſalvation, attended with 
great hazard; and even this goes upon this ſuppo- 
ſition, that their ignorance is invincible, and con- 
ſequently can generally reſpect the common peo- 
ple only; for the guides and learned men among 
them, who have opportunity and means of diſco- 


vering their corruption and wickedneſs, and yet 


excuſe and vindicate them, are out of the reach 
of charity itſelf, I conclude this article with the 
obſervation of Archbiſhop T:/lotſon®, „ Indeed this 
« argument is very unfitly urged by thoſe who 


© make uſe of it. Half the ſtrength of it lies in 


ce this, that we Proteſtants acknowledge a Papiſt 


< may be ſaved. But why ſhould they lay any 


„ ſtreſs upon this? What matters it what we 


<« hereticks ſay, who are ſo damnably miſtaken 


«© in all other things. Methinks if there were no 
c other reaſon, yet, becauſe we ſay it, it ſhould 
te ſeem to them to be unlikely to be true. But I 
<« perceive, - when it ſerves for their purpoſe, we 
have ſome little creditand authority among 'em.“ 
HAvIN G given this larger view of the princi- 


pal exceptions of the Prote/tants againſt Popery, I 


ſhall now briefly conſider ſome of the principal 
objections of the Papi/ts againſt the Proteſtants. 

THEY pretend the invalidity of their miniſtry 
and all their miniſtrations, as not being derived 


from St. Peter, and conveyed down in an uninter- 


rupted ſucceſſion thro' all the intermediate ages. 


To this we anſwer, That we have all the autho- }F 


rity which, the goſpel of Chriſt can give us, which 


is the chriſtian charter, and the fatute law of his 


kingdom; and which has appointed the chriſtian 


. worſhip and miniſtry, deſcribed the qualiftcations | 


of their office, and the way of ſolemn ſeparation 
15 TRE and 
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and inveſtiture into it, It is from the authority of 
Chriſt the head of the church, and the charter of 
the goſpel, that all officers and ordinances receive 


their being, and derive their ſucceſs. - And an 


uninterrupted ſucceſſion, in a direct line, from St. 
Peter, cannot be neceſſary; for it is impoſſible to 
be proved, and is only unreaſonably preſumed; 
becauſe of the uncertain and different accounts of 


the earlieſt ſucceſſors, and the diviſions and ſchiſms 
among his pretended ſucceſſors in after ages. It 


would render chriſtianity the moſt precarious thing 


in the world, if the whole efficacy of the chriſtian 
worſhip was to depend upon ſo doubt ful and uncer- 
tain a thing. Nor can there be any need of it, 


While we have the chriſtian charter in our hands; 


which, like the charter of a corporation, is ſuffi- 
cient to preſerve a ſucceſſion of miniſters, to re- 
ſtore it where it is loſt, or even to begin it where 
it never was before, When our Lord fays to his 


diſciples, as the Father has ſent me, even ſo ſend I you; 
the meaning is, you are to act under the ſame com- 
miſſion which I received from the father, to be 

imployed in the ſame buſineſs, and with a like au- 


thority under me, and encouragement of ſucceſs, 
And this commiſſion is contained in the goſpel, 
and is the ſtanding rule and warrant to this day, 
I' HE x further charge us with breaking off from 
the catholick church and communion, and being 
hereticks and ſchiſmaticks; the one an offence. 


againſt truth, the other againſt charity.—But theſe 

are theolegical ſcarecrows, and bruta fulmina, leſs 
| terrible and frightful than in former ages. The: 
| whole force of the pretence lies in the church of 


Rome's being the catholick church, or the whole 
church of Chriſt, when ſhe is only one part of it 


at beſt, and the moſt corrupt part of it too. And 


their pretenſions to it are built upon ſuppoſitions 
the moſt chimerical and abſurd. io api Retcr 
In reality the ſin and danger of ſchiſm is to. 
deny the ſupremacy of Chriit, and forſake the 
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unity of his church, in FA and obedience to him 
as the only lord and head of it. They claim a 


power, not only of binding on the conſciences of 
men laws of their own, with equal authoricy, 


and as awful ſanctions, as the laws of Chriſt ; but 


to change and alter his laws as they think fit. It 
cannot be a damnable fin in us to ſeparate from a 
doctrine and worſhip which appear to us un- 


queſtionably ſinful, and which we cannot believe 


and comply with, without falſhood and hypocrify, 
which are certainly damnable ſins. And let an 


| Proteſtant conſider, whether he ought to adhere to 
the laws of Chriſt himſelf, or the uſurpations of 


his pretended vicar againſt himſelf, i. e. ſhould 
obey God rather than men. They ſeparate only 


from the corruptions they had introduced, con- 


trary to the ſcripture rule, and the firſt ages of 
chriſtianity 3 and were driven from them by their 
corruptions in doctrine and worſhip, and ſinful 


terms of communion : And the ſchiſm is theirs 


who are the cauſe of it, and rendered our ſepara- 
tion from them a neceſſary duty to God. In- 
deed it is with the leaſt reaſon and worſt grace that 
the church of Rome charges the Proteſtants with 
the guilt of ſchiſm, who are only a great Faction 
in the chriſtian church, and the greateſt 22 
in the chriſtian world; for ſhe ſeparates from all 


other churches whatſoever who are not of her 


communion, and who are a far better and greater 
part of the chriſtian world than themſelves; as 
the Greek church, the Chriſtians in Abyſſinia in 


the eaſt, and all the Proteſtants in the weſtern 


parts of the world. 1 e 6 E 
BESsID ES they charge us with »9velty, and aſk, 


where was your church before Luther? The Pro- 
teſtant church was never heard of till 1500 years 


after Chriſt. We anfwer ; The religion which 
Proteſtants profeſs was always where Popery, as 
qiſtinguiſhed from it, never was; in the holy 
ſeriptures, and in the antient church of the 72 — | 


three centuries; and among the V alden ſes, and 
the Albigenſes, and great numbers who never ſub- 
| mitted to the ſee of Rome, but always protefted 
againſt its corruptions. The reformation did not 
begin a new religion, but only reſtored the old 
one ; and delivered it from the corruptions which 
Popery gradually, in a long courſe of time, and 
in the dark ages of the world, had brought upon 
it, like the reformation of the Jetoiſb church 
from idolatry, by Hezekiah and Fefiah. The 
Proteſtants have only removed the corrupt doc- 
trines and worſhip. by which the Papiſts had de- 
formed religion, and brought them back to the 
original rule, and only ſtandard of religion in the 
chriſtian church. But this no more alters the na- 
ture of the thing, than wiping off the ſoil from a 
beautiful face, alters the features, or changes the 
fituation of the parts. The firſt reformers de- 
ſerved well of the chriſtian world, by a noble 
ſtand, and bold defence of truth, tho? we don't 
pretend they were infallible ; and have given a 
check to the progreſs of Popery in the world, and 
obliged to different repreſentations of it. Th 
have ſoftned and qualified ſome of the groſſer 
points, and conſtrued and expounded away ſome 
others, to take off the horrour of the appearance, 
and reconcile the minds of men more eaſily to it. 
In reality, Popery itſelf, as it is a departure from 
the original records, and antient practice, is juſtly 
cChargeable with novelty. „%% id 
In the laſt place, it is faid, It was introduced 
irregularly, by difobedience to civil governments, 
and diſorders in the ſtate.—To which it is ſuffi- 
cient to fay, That the religion of Proteſtants has 
no dee of diſloyaliy and rebellion, but pro- 
feſſes a juſt ſubjection to civil rulers, of whatſoever 
. profeſſion of religion; which the church of Rome 
cannot pretend to, who avows the depoſing princes, 
and abſolving ſubjects from their allegiance to their 
natural ſovereigns, only for not being of their re- 


ligion, 
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ligion, and ſubmitting to the decrees of the Pope 
and the church; as it was here in England in the 
reign of Queen Elizabeth, Nor was the refor- 
mation begun in that way, but by the concur- 
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| | rence of princes and ſtates, who were convinced 
| of the errors and corruptions of Popery, and 
| groaned under the tyranny of it. Whatſoever 


diſorders did ariſe in any places upon that account, 
were occaſioned by the unreaſonable oppoſition 
and violence of the Papiſts, who hated to be re- 
formed; which was the caſe of the Fewyh church, 
and of the goſpel itſelf, when firſt introduced into 
the world: The Prophets and Apoſtles were re- 
preſented as the troublers of Iſrael, and thoſe who 
turned the world upſide down, It is no diſhonour 
to the reformation, but a great inſtance of the 
wiſdom of providence, if in any place the paſſions 
and intereſts of men were over-ruled and made 
the occaſion of ſo great a publick good, . 
Ap now upon the moſt ſerious and impar- 
tial view of things, I muſt ſolemnly declare, That 
I can ſee no reaſon to forſake the Proteſtant pro- 
feſſion of religion, which is founded upon Chriſt, #4 
the only foundation and head of it; and the in- 
ſpired writings, as the only meaſure and rule of 
it, and not upon human authority and tradition; 
which allows me the right of examining and judg- 
ing for myſelf; where there is purity of dectrine 
and worſhip, without their corrupt and idolatrous 
mixtures; which has no principles of pet fecution 
and violence merely for the ſake of religion; and 
is, upon all accounts, the ſafeſt way to ſalvation : 
And J can never think of being reconciled to the | 
_ church-of-- Rome, which I find in every inſtance, 
Is quite the reverſe. I am therefore determined to 
adhere, by the grace of God, to the Proteſtant 
profeſſion in oppoſition to Popery, becauſe I find 
the exceptions of the Proteſtants are well ſup- 
ported, and unanſwerable; and the objections of | 
the Papiſts againſt the Proteſtants are either entirely 
_. groundleſs, or utterly inſufficient. * } N 
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